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PREFACE 

After his retirement from the parish of S. 
George, in which the last twenty-three years of 
his ministry were spent, it was Canon Scott's 
wish to place in the hands of the Church workers 
there a book which would embody some of the 
distinctive features of his teaching. Failing 
health, however, compelled him so far to modify 
this plan as to adopt as a basis some lectures he 
had previously delivered to Sunday-school teachers ; 
and these lectures, carefully reconsidered and in 
great part rewritten, form the present volume. 

The book has been deprived of the advantage 
of iinal revision at the hands of its Author, who 
passed away while it was in the printer's hands, 
and before he had even seen the first proofs ; but 
it is to his friends a matter for deep satisfaction 
that the work had proceeded far enough to n^ai"> 
publication easy. The care with which his m 
script was written facilitated this ; and consi 
tion among the members of his family, and tl 
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4 Preface 

of his friends who* had discussed portions of the 
argument with Canon Scott, has enabled two of 
his former Curates to revise the proofs in such a 
way as to afford good reason for trusting that the 
book is now as he would have left it. 

LESLIE A. HANDY. 
DENTON C. GREEN. 

Jufu^ 1908. 
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THE GOSPEL OF CHRIST 

IN THE 

BOOK OF COMMON PRAYER 

LECTURE I 

SYSTEMATIC TEACHING 

FELLOW-WORKERS in the Church of Ire- 
land, I have accepted the invitation to give 
four lectures upon our Church Formularies to you, 
who are teaching in our Church Sunday-schools 
and preparing for an examination. And my first 
lecture will be a statement of my object and my plan. 
I hope that what I have to say may give you 
some help in your preparation for the examination. 
But as I shall have only four opportunities of 
addressing you, an attempt to cram you with dates 
and facts connected with the history of the Prayer- 
book that contains these formularies would be as 
meagre as it would be dry. It would only accom- 
plish very imperfectly what books already pub- 
lished will do far better. 



8 The Gospel of Christ 

My object is to help you to a fuller understand- 
ing, not of the history of the Prayer-book, but, of 
the Prayer-book itself ; its language and teaching* 
I have, therefore, thought very carefully about the 
means by which I may accomplish this. And I 
am guided by two general principles. One is that 
lectures should never be made substitutes for 
study, but used only as stimulants, inducements, 
and helps to study. The second principle was 
taught me many years ago by one to whom I owe 
more than I can tell. I was reading with Dr. G. 
B. Moeran (afterwards Dean of Down) for an 
examination for which I had only a short time to 
prepare. After one or two of what I called 
"grinds," I suggested to him that, though our 
talks over the books were very interesting, I had 
so few weeks in which to make up the work, that 
I hoped he would now devote more attention to 
marking the sentences that I ought to learn, 
pointing out the questions that I was likely to be 
asked, and explaining the special crotchets of the 
examiners. 

" In fact," he said, " what you want me to do is 
to cram you for the examination." " Well, yes," I 
said, ** I suppose it does come to that;." " Cram- 
ming I " he answered, " a thing I never do. But if 
you will trust me, you will find that the quickest 
and surest way of cramming any man who will 
think and read is to make him understand the 
books." 
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The result of the examination so satisfied me 
that he was right that I have never forgotten the 
lesson. Accordingly, my plan for "cramming" 
you for the examination is to help you to under- 
stand the Prayer-book, and show you how to study 
it for yourselves. I intend to say to you what I 
hope will deepen your interest in our Church 
formularies, and put you in such an attitude to- 
wards them, that many of the Prayer-book expres- 
sions which have perplexed you will become plain ; 
and to say what will enable you, if you will take 
real pains in your study of them, to see your way 
through some of the controversies that are always 
surging round about them. 

If I can do that for you without stereotyping 
you all as copies of one pattern, or pupils of one 
school of religious thought, I think you will find 
your work for the examination easier, and I shall 
have fulfilled at least in part the object I have 
in view. 

But I confess that this examination seems 
to me to be a very small affair in comparison 
with a much larger object which I have The 
set before myself. You are not only object, 
students preparing for an examination; you are 
Christians and Christian workers. You are 
teachers in our schools, I see in you not only 
yourselves, but the classes also which you teach. 
Behind you and them and round about you and 
them, I see your friends and acquaintances and 
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their friends and acquaintances, circles always 
widening, often changing. In preparing for you 
I feel that I am not preparing for you alone, but 
for all those also who shall be directly or indirectly 
influenced by you. 

Again, I address my lectures not only to those 
who know, but also to those who do not know ; 
not only to the thoughtful and studious and candid 
listeners, not only to the loyal members of our Irish 
Church and great Anglican communion ; in addi- 
tion to these I think also of the thoughtless, the 
ignorant, the disloyal and prejudiced whom you 
may have to teach, or who, out of school hours, 
will ply you with arguments which you ought to 
know how to answer. I want to help you in your 
efforts to make others understand and value our 
Church formularies. If I can accomplish anything 
of this, I shall feel very grateful to God the Author 
of all wisdom. Whose help I ask for a work that I 
am sure He will approve. 

I begin then by an attempt to infect you with 
my own conviction that the foundations, not only 
Our of churchroanship, but of Christianity are 

need. absolutely unsettled for thousands of our 
Church people in this country. Every one admits 
that there are tokens of coming storms ; and many 
hearts are troubled at the thought of what may be 
coming upon the earth. We are floating on very 
treacherous waters, and the boats in which we are 
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resting are many of them without anchors or 
moorings. There is nothing making then) fast 
to anything. Our people, even our thoughtful 
Christ-loving people, may, many of them, be 
wafted out to sea at any moment by almost any 
breeze that blows; caught by any pretty fancy, 
any plausible idea cleverly put , forward by elo- 
quent adventurers or honest enthusiasts. They 
may be wafted off in any direction, cither to 
Romanism or Plymouthism, either to Agnosticism 
or Christian Science, or to any of the hundred sects 
that divide Christendom. They sit absolutely 
loose, ready to set sail at once or to float idly 
away« There is no strong bond that they would 
find it agonizing to break, binding them to the 
Church in which they were baptized, or to the 
faith which our Church worthies would have died 
to defend. 

To what servants of Gad can we appeal in this 
crisis? On whom can we rely to see that the 
moorings are made fast before the storms are upon 
us ? Not upon the clergy. We clergy are living 
in a fool's paradise* We imagine that nobody 
goes to sleep while we are preaching our carefully 
prepared sermons. We imagine that the people 
in the pews do not think themselves . quite as 
capable of deciding theological questions as the 
man in the pulpit. We fancy that when we have 
called a doctrine Plymouthism our people will at 
once reject it ; or that when we have answered an 
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objection our people will not criticize our answer 
behind our backs. We fancy that what we have 
said in our sermons or Bible-classes, or written in 
a book or pamphlet will never be foigotten, never 

Jw?»f *^u. '!^\f*"<^y that o"'- people tell us all 
that they think about us or about Church doctrine 

When we indulge in any of those happy fancies 
we are living in a fool's paradise, and are only half 
wakened up from time to time by a sudden move- 
ment of some of our most thoughtful people to 
this or that excess, to this or that heresyf We 
wonder how reasonable people can possiblj prefer 
this new falsehood to the old truth ; this monstrous 
exaggeration to the happy „,ean 'in the 2hur °h" 
well-ba anced creed ; this gross extravagance to 
the cultured gravity of the great Anglican Com 
mumon and of the Prayer-bik whicS we love " 

We lament over them, but we ought ratL to 

ITS ZTarli^f t^'"^^^ 1° ourVatSi?;It 

better than cure "Jhh 5"''^ ?** "prevention is 

Of the faitS r; firm1/d1,rii\:tft"'^^^^^^^ 

people. Perhaps we pUn To do^etSr jn f° °"'' 

but we are too cowardly in our efforte VTT ' 

we are aU cowards with a selfifif ^°^ ^^^ 

we are afraid that we mtv i? "'^"^''^^J but 

good by speaking o^t 2lid,i.T^ ^"^ than 

our people altogether awa J frn *' "^^ n»ay drive 

the faith, if we^teU tJ^m'^iT ?,! ^"'^ ^^^^ ^o™ 

present mood, all that 1^,^ ?'^ ^'^ ''' «>«> 

' ""*' ^« think. We are bold 
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enough in preaching to them the doctrines that 
they like ; but we are afraid to bring them face to 
face with doctrines that they dislike or are per- 
plexed about. So we do not tell them plainly 
and fully all that is meant by our Catechism and 
Liturgy. 

Now, I want you to show us that we need not 
be afraid ; show us that you have the courage to 
face hard questions and argue them fully out; 
show us that you will respect us all the more 
when you find us telling you our real opinions, 
even on the points on which you do not agree with 
us. Insist upon our telling you the real meaning 
of the expressions used in our Baptismal, Com- 
munion, and Ordination Services ; but have the 
honesty to listen patiently and hear all that we 
can say in defence of what is new to you, or 
opposed to what you used to think. 

Then, in addition to our blunders and fears, 
there is also our helplessness from lack of numbers. 
We clergy in this citjj, of Dublin cannot come into 
close contact with more than (at most) one-tenth 
of our Church people ; so it is impossible for us to 
teach them all with our own lips. For even if oqr 
Sunday services were far better than they are, 
they cannot give the full individual teaching that 
is needed. On whom, then, are we to rely ? It is 
upon you, Church teachers and Church workers, 
that we are compelled to rely, and do rely for the 
full teaching of those we cannot reach, or who will 
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not listen to us ; teaching that will make them 
fully instructed in the Word of God, able "to dis- 
cern between things that differ." It is upon you 
that we rely for the confirmation of our Church 
people in the fundamental principles of the Chris- 
tian religion. 

How are you to do this ? By the conscientious 
The and painstaking study and teaching of 

remedy, our Church Formularies. 

" Church Formularies ! " some one exclaims ; 
" he means, of course, the Bible." No ; I do not 
mean the Bible ; I mean exactly what I say. The 
grounding of our Church people in the funda- 
mental principles of the Gospel of Jesus Christ 
depends largely upon their thorough understand- 
ing of our Church Formularies. "Then he sets the 
Prayer-book above the Bible," you say. No, I do 
not ; nor could I do so even if I wished ; because 
the Prayer-book is not an enemy, and not even a 
rival of the Bible, to be placed before or behind it, 
above or below the Bible. 

Look at it for yourselves. The Church Services 
in the Prayer-book are only the Bible used devo- 
tionally. The Creeds and the Catechism are only 
the teaching of the Bible systematized, as the 
calendars in the beginning of the Prayer-book 
are only arrangements for reading the Bible. The 
question, then, between teaching the Bible and 
teaching the Prayer-book is only a question between 
teaching the Bible on a certain system, or teaching 
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it without that system ; and practically that means 
that it is the choice between teaching the 3-,^ 
Bible on a safe and settled and Scriptural matic 
system, or teaching it on an unsound, t^c^^^ST' 
shifting and unscriptural system. 

So true is this that, even as regards arrange- 
ments for reading the Bible, I have sometimes dis- 
covered whether a new acquaintance was High 
Church or Low Church, by asking him in what 
order he would advise a beginner to read S. Paul's 
epistles. Should he begin with the Epistle to the 
Romans or the Epistle to the Ephesians ? If he 
is a High Churchman he says, '' He should begin 
with the Epistle to the Ephesians. The Epistle 
to the Romans is one of the most difficult of his 
writings/' If he is a Low Churchman he says, 
'' He should begin with the Epistle to the Romans. 
The Epistle to the Ephesians teaches doctrine too 
advanced for any but the most ripened Christians." 
The reason for this difference of opinion is that, 
though the two epistles are by the same writer, 
the Epistle to the Romans deals with personal 
religion, which is the favourite subject of the Low 
Church party, and the Epistle to the Ephesians 
treats of the Church, its nature and privileges. 

There is an astonishing variety in the systems 
on which those who reject our Church formularies 
advise us to study the Bible. I need Roman 
only name the Roman system, which is, s^ystem. 
that you should take the selections that the Church 
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makes for her children, and put upon every passage 
only that interpretation which the Church approves. 

A system very popular among those who are 
outside the Church of Rome is the " Text " system. 
Pro- ^^* who would read any other book on 
testant the system of selecting from it a hundred 
^y^"^ sentences to be learned by heart? An 
extreme example of this system is the " Christmas 
Almanac," where you have a clause, or sometimes 
only part of a clause of a verse, appropriated to 
every day in the year. Another is called the " Rail- 
way system." A black line is drawn like a railway 
track from one word in an Epistle to a like word 
lower down or in another Epistle, with branches to 
right and left. 

How will any of those compare with the plan 
marked out for us in our Prayer-book, where, in 
Prayer- addition to selections from the Gospels 
book and Epistles for special days, calendars 
system. ^^.^ drawn up arranging for the regular 
consecutive reading of practically the whole Bible 
from cover to cover ? 

Turn now to Christian doctrine. Those who 
speak slightingly of our Church Formularies as 
^yj mere human arrangements compile an 

systems assortment of doctrines which is quite as 
human, human. They select all the promises of 
the Gospel and omit the warnings, or they select all 
the comforting words, leaving out the denunciations 
of sin or of self-complacency ; or they choose out 
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all the verses that speak of God's love and power 
to save, leaving out all the exhortations to good 
works or against falling away from the grace of 
God. These selections^ you will notice, are all 
formed on a subjective principle — that is, on the 
character or mood which is supposed to be that 
of the reader who is being taught them. A mis- 
take as to his character, or the presentation of this 
selection to one of a different character, might 
make it unwholesome, even if it was not the one- 
sided thing that it is. 

Our Church system is formed on an objective 
principle — that is, it selects for our Sunday les- 
sons and our Epistles and Gospels those passages 
which make God (not ourselves) the object of our 
study. The Church Calendar begins with the 
Incarnation of the Son of God as the great mani- 
festation of God to us, and it follows this through 
the records of His Life and Death, and Resurrection 
and Ascension, until it has led us up to the contem- 
plation of God — the Father, the Son, and the Holy 
Spirit. Then it goes on to show us the works to 
which the Incarnation calls us, and for which the 
Holy Ghost proceeding from the Father and the 
Son inspires us. Thus it keeps close to the order 
of our Lord's own teaching when He was on earth. 
For S. Matthew shows us that until He found 
by examination that His disciples had learned 
that He who walked and ate and drank with them 
was the Son of God, He did not proceed to teach 

B 
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them His second lesson, which was that He, the 
Son of God, would submit Himself to suffering 
and shame, and death, and then rise again.* Soi 
also, our Church Calendar first presents us with 
the thought of the Son of God, His Advent, and 
the Epiphanies (or manifestations) of His power and 
glory. And when that glory has been studied, it 
takes us through all the depth of His humiliation, 
until we see Him crucified on Good Friday. 
Then it bids us see Him rise, and does not leave 
the subject until it has shown Him seated on the 
right hand of God, and shedding forth the gift of 
the Holy Ghost. Compare this with any other 
system of Bible reading, and even if you are able 
to conceive that there might be a better, you will 
find it hard to name one that you have already 
found more useful. 

When we pass from the reading of the Bible to 
instruction in doctrine, we ought to have no 
difKculty in seeing that this also must be given on 
a system. It must be the presentation of Scripture 
teaching by an arrangement which gives special 
prominence to some of its doctrines, and makes the 
others subordinate. If that arrangement is not what 
we find in our Prayer-book, then it must be some 
other, founded upon either abetter or worse system. 

Like God's world of nature. His book of reve- 
lation is too large and full to be seen at a glance. 
It is too rich in variety to be studied without some 

* S. Matt. xvi. 20, 21. 
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system in our study. It is so rich and full that 
you can find almost anything you please in it, if 
only you neglect balance, and comparison, and 
classification. 

' Ruskin tells us that he once pointed but to a 
brother artist that certain rocks which they were 
passing were curvilinear. "Yes/* said the artist, 
• ' if you are looking for curves, you will find curves 
in them ; but if you look for angles, you will find 
angles also." So, also, in the sacred writings, 
there is hardly any exaggeration or heresy for 
which it is impossible to find support, if you take 
passages out of their proper places, or refuse to 
lay balancing passages over against them. 

In this way an ingenious agnostic searched the 
Bible for proof that.it takes a low view of God, 
and he found this in that verse in the Book of 
Genesis, in which others see the first forecast of 
the tears of the Son of God over the sins of men, 
and of the breaking of His heart uppn the cross 
in grief for those who nailed Him there. I mean 
the verse, " And God saw that the wickedness of 
man was great in the earth ; and that every 
imagination of the thoughts of his heart was only 
evil continually. And it repented the Lord that 
He had made man, and grieved Him at His hearth * 
None of you can fail to see what different ideas 
that passage will convey to its readers, according 
to the system on which they explain the Bible. 

♦ Gen. vi. 5, 6. 
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Let me show you now, by a practical illustra- 
tion, that every teacher of the Bible does interpret 
on a system not expressly stated in the Bible, whether 
he thinks that he is doing so or not 

A certain Colonel Jones comes to us with wh^t 
he calls " unsectarian teaching." He tells us that 
Amateur ^^ belongs to no sect or denomination, and 
9ystwns. is bound by no creeds of man's devising. 
He is " only a Christian," he says, " only a brother." 
" Throw away the Prayer-book," he says ; " it is 
all man's invention, and full of Romish and 
mediaeval corruptions. (2) Throw aside the teach- 
ing of men. Take the Bible into your own hands. 
Search it for yourselves with no teacher but God, 
and the Spirit of God." That sounds very intelli- 
gible, and quite consistent ; but unfortunately for 
Colonel Jones' consistency, he does not stop there, 
but goes on to explain to you what God will 
teach you, and what the Bible will say to you 
when you throw away your Prayer-book. That 
explanation of his is Colonel Jones' formulary, 
Colonel Jones' creed, and Colonel Jones' system of 
teaching Christian doctrine. And whether it is 
right or wrong, it is at least as human as any 
other. 

The question, then, between Colonel Jones and 
us is not a question between the Bible and the 
Prayer-book, as he would have you think it ; but 
a question between Colonel Jones' explanation of 
the Bible, and the Prayer-book's explanation of it. 
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And you have to decide which of those two is more 
likely to be right. Colonel Jones insists that his 
must be right, because he has found it in the Bible, 
and proved it from the Bible, His listeners see 
that he is gentlemanly, intelligent, and pious, and 
has evidently found a great deal of happiness 
from his views, so they are inclined to think that 
he is right, and the Prayer-book wrong. 

One wishes that people were less childish in their 
treatment of their Church's book. If any of you 
have ever taught arithmetic to boys or xhe 
girls, you must know the sound of their T^7^~^ 
coming up to you with their slates and the 
saying, "Please, teacher, the book is amateur, 
wrong." "Nonsense," you answer, "it is your 
work that is wrong." "No," they say, "we have 
gone over and over our figures, and there is not 
a single mistake. The book must be wrong." 
You take their slates with a tired smile, and find 
that they have misunderstood the question, and 
stated it wrongly, so that the best possible work 
could not get the right answer. In the same way 
you will find, if you deal fairly with the questions 
that come before you, that the old Prayer-book 
is right after all, and right upon the very points 
upon which shallow thinkers fasten as proofs that 
it is wrong. 

Now, if any one asks why school teachers have 
such confidence that the arithmetic-book is right, 
the answer is, not that they think the writer of it 
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is infallible, but that the book has been through 
perhaps twenty editions, and has been taught by 
many generations of teachers to many generations 
of children ; and if there had been mistakes in it 
they would have been corrected long ago, and it 
is certainly much more likely that these beginners 
are wrong than the well-known school-book. 

So, though Colonel Jones or Mr. Smith may 
have worked very hard to understand Christian 
doctrine, and insist that they have found the 
Prayer-book wrong, we remember that thousands 
and tens of thousands of Christians, quite as intel- 
ligent, as sincere, and as holy as either of them, 
and far more patient students, have satisfied 
themselves that the Prayer-book is right. We 
know that it has been used by millions ; that 
every sentence in it has been fiercely criticized by 
heated controversialists ; and that the main prin- 
ciples of its system of teaching have been held and 
taught throughout its whole history by that great 
Society which the Lord Jesus Christ Himself 
founded and commissioned for the express purpose 
of teaching His religion. With that knowledge 
we can afford to smile at the confident assertions 
of infant theologians ; we can trust the old book 
still, not as if we thought it absolutely faultless, 
but as being certainly sound in the main — sound 
upon the fundamental principles of the Christian 
religion. 

Now you see what I mean by saying that the 
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Church Formularies ought to be taught as the 
foundation of Christian education. It ^|^ 
is as essential as teaching the fundamental Church's 
principles of music, or art, or botany, ®y®*®°** 
or medicine. Every one would recognize the 
absurdity of a charge that botanists and geologists 
put the rules of botany or geology above the 
plants or rocks of God's creation ; because every 
one knows that botany and geology are only tables 
of contents, showing students what they ought to 
look for, and what, if they look aright for it, they 
will find in the treasuries of God. And the arrange- 
ments in our Prayer-book are tables of contents, 
catalogues showing what treasures the Bible has 
within its covers, and how those treasures are 
related to each other and to our needs. 

To provide us with such guides for study in other 
matters, we have schools of science and of art, 
schools of medicine, and colleges of educa- Qjjiist's 
tion. Is theology the only science that School of 
needs no patient study, no guides or helps Teaching:, 
to proficiency in it ? Has theology alone to force 
its way without schools or teachers ? God's answer 
is that alone of all the sciences and all the arts 
theology has a school with a Divine foundation 
and a Divine endowment. 

Our Lord Jesus Christ did not content Himself 
with merely speaking the words of His message of 
salvation, exhibiting His credentials, and creating 
religious impressions in the hearts of those who 
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listened. No ! He Himself formed His disciples 
(that is, His scholars) into a great College of teach- 
ing. He appointed its first Board of Management 
and the ceremony to be used for admission to its 
classes. To this College and its Board of Manage- 
ment He gave His message, commissioning them 
to teach it for Him to all nations. For we read 
that, gathering His disciples around Him, He 
charged them to make disciples of all nations, by 
baptizing them into the name of the Father and of 
the Son and of the Holy Ghost,* and teaching 
them to observe all things that He had commanded 
them. "And lo," He said, " I am with you alway, 
even unto the end of the world." 

To the world, then, have been given, not one, 
but two divine gfifts, both of them precious, because 
Two ^^^^ ^^ them are divine — a message to be 
Ddvine taught, that is the gospel ; and a school to 
^1^^ teach it, and that is the Church. Neither 
•pd of these can be neglected without loss, 

^^^'^^ while almost all forms of error come from 
undervaluing either one or both. The Church of 
Rome stands out as a signal specimen of what comes 
from undervaluing the message and making it sub- 
ordinate to the Church, and, on the other side, the 
so-called " Bible Christians " of to-day stand out as 
specimens of what comes from ignoring the Church's 
existence and disregarding its authority. Accepting 
no system of religion that the Church presents to 

* S. Matt. xxYiii. 19. 
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them, and making out a new theory for themselves, 
they discard all the embodied experience of 
eighteen centuries of Christian thought, and 
pose as the inventors of a New Theology which 
mankind was too dull to discover until they arose. 
Men may tell us that if the Bible contains the 
entire message of the Gospel, and the Church has 
no authority for adding to it, taking away jy^^^^ 
from it, or altering it, then they are just of im- 
as good judges as the Church of what is ^^"^ 
and what is not the Bible message. They Teach- 
might as well tell us that, because all "*^' 
healing drugs are natural products found in the 
world by those who search for them, they are them- 
selves as capable of finding them as any others, 
and just as good judges of their value as any 
'College of Physicians. We grant them that no 
college can create a new drug ; and also grant 
them the free exercise of their private judgment 
as to their acceptance or rejection of any medicine 
offered them by any number of physicians. We 
grant them that they maj^ (though, at the same 
time, they may not) be quite as clever as any one 
doctor whom we name. We grant them, again, 
that, like clergy, '* doctors differ," and that we 
seldom find any two doctors prescribing exactly 
the same treatment for patients. Yet we insist 
upon it, for all that, that there are discovered results 
of medical search and study, and that the main prin- 
ciples of medical science are known, so that he 
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would be looked upon as a fool that would throw 
them insolently aside. We grant that many 
irregular and amateur practitioners are extremely 
clever, and that some of them have been sometimes 
extremely successful with special cases. Still we, 
none the less, warn every one we care for against 
"quacks." We insist that every solid advance 
that has been made in the art of healing has 
been made under the superintendence of the great 
schools of medicine. And we assert that whatever 
value there is in the vaunted specifics of " quacks," 
they owe it, directly or indirectly, to what they 
have surreptitiously gathered from the teaching or 
practice of the medical profession. 

So, also, whatever knowledge the amateur 
theologians possess, they owe it largely to the 
atmosphere of Christian teaching that has been ' 
round them from their infancy. And further, 
we say that if their distortion of the Christian 
system and the Gospel message does not always 
lead either themselves or their followers to the 
soul-destroying errors which are the logical con- 
sequences of their teaching, it is because, by the 
Church's action, the balancing truths are being 
taught all round about them, supplementing their 
meagre creed by the truths that they deny or leave 
out of sight. 

Here, then, is the danger in which, as I have 
said, thousands of our Church people stand. 
They are familiar with Bible texts and Bible 
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language ; but they have no clear understanding 
of the system upon which this language should be 
studied. The stranger, whom I have idealized as 
Colonel Jones, unfolds in their hearing new views 
of the Gospel message. They recognize every 
statement of his as having a Scriptural sound. 
They feel the importance of some truths that he 
states. They verify his texts. " What more is to 
be said ? " they ask. " Colonel Jones is Scriptural, 
and Scripture is true. So he must be right." 
No ! he may be Scriptural in the sense that he 
uses Scriptural language, and that he teaches 
some of the truths that are taught in Scripture, 
but we may still ask, " Is he making a mosaic of 
his own devising out of Scripture fragments ingeni- 
ously put together ? Or is he arranging them in 
right proportion according to ' the pattern shown 
on the holy mount ' ? Is he adding nothing, twist- 
ing nothing, exaggerating nothing, leaving nothing 
out, putting nothing out of its proper place ? " 

Suppose, now, that among his listeners there are 
some who have been soundly taught the Christian 
faith in its full proportion. They can listen, and 
be moved by his earnestness, and appreciate all 
that is true in his teaching. But they will also 
see where he is setting a truth in a wrong position, 
and be able to correct his inferences by truths of 
which he is ignorant. So they will learn from both 
Colonel Jones and those who differ from Colonel 
Jones, and have their hold upon the Christian 
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faith unshaken by his arguments. That is the 
position which I wish you to take, and the position 
in which I want you to place your Sunday-school 
pupils and all whom you can influence. 

The details of rudimentary principles of the 
Christian religion may seem to many to be hard 
.-. and cold and unemotional. But they 

value of need not be so ; for they may be clothed, 
*^® . as the cold, hard framework of bones 
that underlies our flesh and blood may 
be clothed, so as to make quite an attractive 
appearance, and even if the details of the system, 
if the formularies of our Church were as uninte- 
resting as the rules of grammar, or as the scales 
of music, or the goose-step in the drill of the 
young . recruit, still the scholars in the school of 
Jesus Christ ought to be content to learn the 
alphabet and grammar, if they would read aright 
the heavenly story. The soldier of the Cross 
ought to learn his drill with patience, if he wants 
to prove himself a hero in the fight of faith. 

And as our young students at the beginning of 
their education must go through the drudgery, 
so also must, in many cases, the teachers. You 
are not safe yourselves, and you cannot be safely 
entrusted with the teaching of others, if you do 
not understand, if you do not believe, if you do 
not mean to teach on the Church's system, the 
system of our Book of Common Prayer. What 
would any of you think of a teacher who accepted 
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a post in a Church Sunday-school yet would 
neither defend nor teach the Church Catechism ? 

A lady in the North of Ireland, who had been 
all her life a member of the Church of Ireland, 
and was a Sunday-school teacher, once said to a 
friend as they were going to the annual School 
Examination, " It is much pleasanter to listen to 
a Presbyterian School Examination ; they are so 
certain that what they are teaching is true, and 
we have to spend so much time in explaining 
that the Prayer-book and Church Catechism do not 
mean what they say." I suppose her opinion 
was very much what was expressed by another 
Northern, who said, ''The Presbyterians are just 
like ourselves, only more particular." 

To my mind no teacher who is in that frame of 
mind can expect any blessing ,from God upon her 
work until she goes to a Presbyterian school and 
teaches the Catechism she believes instead of that 
which she disbelieves, I say this not because I 
think that any of you would dream of such dis- 
honesty, but in order to illustrate the importance 
of being firmly established in the truth of what 
you mean to teach. And I am perfectly satisfied, 
and I hope to satisfy you, that the teaching in our 
Church Formularies is Scriptural and sound, and 
that the Gospel of Christ is taught in our Book of 
Common Prayer, and taught with a fulness which 
I have failed to find elsewhere. 

This, then, is to be the special subject of these 
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lectures. Other subjects may be more attractive 
Plan of ^^ many listeners ; but I know of none 
the that are of more practical importance for 

lectures, ^g^ Explanations of special passages of 
Scripture, or illustrations of the best methods of 
teaching, are very valuable in their way. But to 
give these without helping you to understand, the 
system on which you are to teach the Bible, would 
be as unwise as handing you a bundle of worsteds 
and a piece of canvas without showing you the 
pattern according to which your work is to be 
judged. I do not mean to leave you so ; and in 
order to accomplish my object I propose to give 
in my next lecture definitions of terms used in the 
Bible and Prayer-book, and often misunderstood — 
the words « Church," '' Faith," and " Gospel," for 
example, and expressions dependent upon these, 
as " saving faith," " salvation," and " peace." 

In my third lecture I propose to examine the 
position of the Sacraments in the Christian system, 
and the teaching of our Church Formularies about 
the nature and effect of the Sacraments. 

In my fourth and last lecture I hope to take 
"Church Teaching" generally as my subject, and, 
as a summing up of all that these lectures are 
intended to teach, show you the nature and value 
of this teaching, and the way in which our branch 
of the Church of Christ applies the message of 
salvation to her members. 

At present I may appear to be only attempting 
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to interest you in the subject. But I hope that 
you will find as we advance that what I have said 
has helped you to understand the true character 
of our Prayer-book. And even now I hope that 
you have learned this, that whether we choose or 
refuse we cannot help using some system in our 
study and interpretation of Scripture. No one 
dreams of attaching the same importance to* the 
genealogies in the Books of Chronicles, for ex- 
ample, as to the chapters which describe our Lord's 
crucifixion, or His discourses in the upper chamber. 
The one question for us is whether we shall invent 
a special system for ourselves, or adopt either that 
which is given us in the Prayer-book, or one that 
is offered from some other quarter. Accordingly, 
I invite you to join me in a close study of the 
Prayer-book. All I want to discover is whether 
its system is good or bad. If it is good, we shall 
accept it and work upon it. If it is bad or 
inferior to other systems the sooner we know that 
the better for ourselves, for our Church, and for 
' the truth. 

Only remember that the language of our Church 
Formularies is not the inaccurate language of 
ordinary conversation, but the embodied experi- 
ence of the saints of God clothed in technical 
language carefully chosen in order to guard against 
errors and exaggerations of very various characters. 
Come, then, to this study with all readiness of mind ; 
readiness to hear as attentively what can be said 
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in favour of them as what can be said against 
them ; readiness to find the meaning that was 
attached to the terms by those who inserted them 
in the Prayer-book ; readiness to see how far they 
agree — not with our own present opinions, or the 
opinions that are popular in our neighbourhood — 
but how far they agree with the Christian Creed, 
and with the Bible, which is the ultimate test of 
doctrine. So you may share the praise that the 
Bible has awarded to the Jews of Berea, " These 
were more noble than those in Thessalonica, in 
that they received the Word with' all readiness of 
mind^ and searched the Scriptures daily whether 
those things were so. Therefore many of them 
believed." * 

* Acts xvii. II, 12. 



LECTURE II 

DEFINITIONS OF TERMS 

WHEN the Lord God came down to break 
up a godless union of men at Babel, the 
instrument He used was confusion of tongues. 
In every age misunderstanding of each others' 
language has been a great cause of strife and 
division. Take, for example, the word Re^ene- 
" regeneration." Those who condemn ration, 
"baptismal regeneration" as an irrational and 
false doctrine, understand by the word "regene- 
ration " such a change of heart and character as 
is usually described by the word " conversion " ; 
and they assert that it is not true that this invari- 
ably takes place in baptism. Those who defend 
the doctrine of " baptismal regeneration " mean by 
it no changed character y but only such a change of 
position and conditions as would be effected by 
the adoption of a child into a new family, or the 
grafting of a bud into a new tree ; and they assert 
that this is effected at baptism by entrance into 
the family of God and grafting into the chosen 
Vine of the Church of God. Thus one vehemently 

33 c 
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asserts and the other as vehemently denies "re- 
generation by baptism." Yet if each took the 
trouble to understand what the other meant by 
the word, they might find themselves in practical 
agreement. 

I have thought^ therefore, that the first and best 
help I can give to those who want to understand . 
the language of the Frayer-book is to define and 
explain the meaning of some of its more important 
terms. And of these I give the first place to the 
word " Church." 

Church. 

This word occurs a hundred and fourteen times 
in the Authorized Version of the New Testament, 
The but never once in the Old Testament. 

Church, And wherever it occurs it is always as 
Ecd • ^^^ translation of the Greek word " eccle- 
sia." So if we want to know what is 
meant by the word " Church," we must first dis- 
cover what the writers of the New Testament 
meant by the word " ecclesia." To find that we 
must examine what the word meant in the books 
and conversations of the days in which they wrote. 

Well, Greek Lexicons, which have nothing to 

do with religious controversies, and are therefore 

unbiassed and impartial witnesses on this 
Ecclesia. ^^^^^^ ^^jj ^^ ^j^^^ ^^ ^^^^ « ecclesia " is 

a compound of two words, " el^" which means " out 
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of/' and " kalein," which means " to call ; " that it 
means "called out" from something else; and 
that it was used to denote " an assembly of the 
citizens summoned by the crier " — that is, a legis- 
lative assembly in contrast to a mere gathering of 
a crowd, which was spoken of as a " suUogos." 

We have an interesting illustration in the Book 
of the Acts of the Apostles * of the way in which 
the word was used by Greek-speaking people. 
Demetrius, a silversmith at Ephesus, called his 
fellow-craftsmen together to consult how they 
could best stop the mischief that Christianity was 
doing to their trade. Their excitement drew into 
the public hall a great gathering of citizens, which 
S. Luke called an '* ecclesia," because summoned 
by the silversmiths. The whole city was thrown 
by it into such confusion that the city officer, 
whose business it was to summon public assemblies, 
had great difficulty in quieting the disorder and 
getting a hearing. When he did so, he pointed 
out to them that if Demetrius and his comrades 
had received any ill-treatment there were magi- 
strates to redress it ; and if the citizens felt that 
there was any grievance which the present laws 
did not touch, there was tAe ecclesia constituted 
by law (which our translators call "a lawful 
assembly ") to rectify that. " At present," he went 
on, " we city officers are in danger of being called 
in question about this day's uproar, there being no 

♦ Acts xix. 23-41. 
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excuse for this present * concourse ' " (mob meet- 
ing). When he had so spoken he dismissed (what 
S. Luke still calls) the " ecclesia '' ; but dismissed 
it because it was a mere concourse, not what the 
State would recognize as a properly summoned 
meeting or " ecclesia." Ecclesia, then, was a word 
used by those who spoke Greek to describe not a 
mere crowd, much less an imaginary group of 
ideal characters, but a body regularly organized and 
having authority to act or legislate. 

In the Septuagint, which is the Greek translation 
of the Old Testament that was used by our Lord 
and His Apostles, the word occurs seventy-six 
times, and always in the sense which I have shown. 
One of the best illustrations of this is found in the 
comparison of two passages in the First Book of 
Samuel, in which ''companies '' are spoken of. In 
the first of these we read that Saul, as he was going 
away from Samuel, met a company of prophets 
walking together.* The Septuagint writers call 
that company a '' chorus," or band, because acci- 
dentally grouped. Later on in his life this same 
Saul sent messengers to Naioth, t and these mes- 
sengers were introduced to the regular Meeting 
house of the prophets, and were introduced to 
one of their formal meetings ; and we read in the 
Septuagint that "when they saw the 'ecclesia'" 
(our translators render it by the same word " com- 
pany," which they gave for the Greek " chorus ") 

** I Sam. X. la t i Sam. six. 2a 
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" of the prophets prophesying, and Samuel stand- 
ing as appointed over them, the Spirit of God 
was upon the messengers, and they prophesied 
also." There we have the distinction clearly 
drawn between an informal group and a regularly 
organized society ; and it is the latter of these that 
is denoted by the word " ecclesia.*' 

It is the same everywhere in the Septuagint 
Thus when they have to translate the Hebrew 
word for the " assembly " of the wicked, against 
which Jacob protested, they make Jacob say, 
" Unto their concourse^ my soul, be not thou 
united."* But when they have to translate the 
Hebrew word for the congregation of God's people 
regularly assembled on the Lord's day in the 
Lord's house, they make the Psalmist say, " I will 
praise Thee in the great * ecclesia,' ... In the midst 
of the ' ecclesia ' will I give thanks unto Thee." f 

Even more significant is the fact that they have 
other words (like "synagogue" and "synod") to 
denote the congregated multitudes that came up 
out of Egypt. But the day of the Lord's organizing 
these multitudes into a nation, giving them at 
Mount Sinai a national constitution and laws — 
this day is called twice over in the Book of 
Deuteronomy { " the day of the * ecclesia ' ; " and 
it is the first use of the word in the Septuagint. 

Such, then, was the ordinary meaning of the 

♦ Gen. xlix. 6. f Psalm xxii. 22, 25 (Eng). 

X Deut, ix. 10 ; xviii. 16. 
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word as used by Greek-speaking Jews and Gentiles, 
when the Lord himself applied it to denote the 
company into which He would form His disciples. 
His first use of the word was at Caesarea Fhilippi, 
when He was reviewing the result of His work 
and teaching, and received S. Peter's acknowledg- 
ment, " Thou art the Christ, the Son of the living 
God." He answered by the gracious announce- 
ment : " I say unto thee that thou art Peter, and 
upon this rock (Petra) I will build My ' ecclesia,' 
and the gates of hell shall not prevail against it." * 
To distinguish this "ecclesia" from those or- 
ganized by any lower authority, a word is in- 
, .variably used for it in our English 

translation which has a very curious 
history. It was originally an adjective meaning 
" the Lord's," and was in the feminine gender in 
order to agree with the feminine noun " ecclesia." 
It is really a Greek word "kuriake," shortened 
sometimes into "Kyrke," or Kirk, as with the 
Scotch ; and sometimes softened into " Kirche," or 
" Church," as with the Germans and English. But 
it was applied so exclusively by Christian writers 
to the ''ecclesia" which the Lord founded, that 
after a time the substantive was found superfluous 
and dropped away, and the word " kuriake " stood 
alone, was treated as a substantive, and denoted 
" The Lord's ecclesia." And that so uniformly 
that its history has been forgotten, and in many 

♦ S. Matt. xvi. i8. 
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popular books, as well as in ordinary conversation, 
it is treated as if it meant any religious ecclesia, 
whether formed by the Lord or by some remark- 
able man or group of men. So you will read at 
the heading of a newspaper column, "The Methodist 
Church"; and when you read what is written 
beneath you find that it is a report not of the 
Lord's ecclesia, but of the Society founded by 
John Wesley to promote the use of his method 
for stirring the religious life of Christians. 

There is only one case in which our translators 
have misused this adjective, and then it was pro- 
bably from their misinterpretation of the passage. 
We find it in the chapter* in which our Lord 
commends to the members of His ecclesia the 
conduct that is essential to the maintenance of 
discipline in any " ecclesia," any organized society. 
Any member interfering with the rights of another 
member, and refusing to listen to private remon- 
strance, is to be brought at last before a formal 
meeting of the Society ; and if he refuses to submit 
to the Society's decision his membership must be 
forfeited, or at least suspended. There our Lord 
of course uses the word, '' ecclesia," and includes 
His — the "Kuriake ecclesia" among the rest; 
but our translators, by using (what He does not 
use) the adjective and substituting the word 
"Church" for "ecclesia," give ordinary readers the 
impression that He is speaking exclusively of His 

♦ S. Matt. xviu. 17. 
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own Society, and some have even twisted the words, 
"Hear the ecclesia" — "if he will not hear the 
ecclesia," into a command always to accept the 
Church's interpretation of doctrines ; and a direc- 
tion that, if any one does not accept the eccle- 
siastical explanations of matters of either faith or 
morals, he is to be excommunicated — a meaning 
which it is utterly impossible to draw logically out 
of the passage. 

Now, I think it is impossible to doubt that 
when our Lord said (not " I will gather a multitude 
of My people together," but) "I will build My 
ecclesia," He must have meant that He would 
organize a society which would act for Him ; as 
we know He did when He chose out and gave 
authority to its first oifficers,* and appointed a form 
by which they were to admit members, and a feast 
to strengthen their membership, promising that 
He would be with them always even to the end of 
the world,t 

The first ecclesia of God formed at Mount Sinai 
was called "holy," a "kingdom of priests," a 
"peculiar people," a "flock of sheep," a "vine 
brought out of Egypt." Their Maker was said to 
be their " Husband," and they were compared to 
a " bride." Now, if we find all these names applied 
to the new " ecclesia," the Christian Church which 
was formed out of the midst of that old " ecclesia," 

♦ S. Matt. 3c 1-42 ; S. Mark iii. 13-20 ; S. Luke vi. 12-17. 

t S. Matt, xxviii. 19, 20. 
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what are we to think of it ? Must it not be some- 
thing of the same sort as that older Society out 
of which it was formed ? and that was beyond all 
question an organized Society in which religious 
and irreligious members were bound together by 
outward and visible bonds. 

The same conclusion is forced upon us by the 
history of this new ecclesia ; by our Lord's direc- 
tions to His disciples, and by S. Peter's action 
during the interval between the Ascension and 
the Day of Pentecost ; * for instead of treating 
their organization as a thing of the past, he said — 
and the whole company agreed with him — that 
the gap in their official staff must be filled up by 
the election of a twelfth apostle into Judas Iscariot's 
place ; and finally by their admitting by the pre- 
scribed form of entrance three thousand new 
members, whose membership was confirmed by 
their steady acceptance of the apostles' teaching, 
and their attendance at the Holy Feast and public 
worship of the Church. 

We examine passage after passage, and we find 
the company that so united in worship called the 
" ecclesia." We find directions given to Timothy t 
and Titus X for the regulation of public worship, 
ordination, discipline, and the promotion of pres- 
byters and deacons; and this in order that they 
may know how they are to behave themselves in the 

* Acts i. 21-26, t I Tim. ii., iii., v., etc, 

t Titus i. 5-iii, 10. 
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" ecclesiju" We find S. Paul giving them directions 
that would help in guarding the ecclesia from being 
burdened * with too heavy expenses ; and we find 
one officer of the ecclesia rousing the indignation 
of S. John,t because of the tyranny he was exercis- 
ing towards the members, even expelling from the 
*^ ecclesia " some who ought not to be expelled. 

Think over these expressions, remember that in 
every case in which the word "church" appears 
in our Epglish Bible it is the translation of the 
word "ecclesia"; and you will see that ajl the 
expressions that I have quoted become absolutely 
unintelligible, if the ecclesia or Church of Christ 
is only an imaginary company, not a corporation 
that can be taxed, can be ill-treated, can be pro* 
vided with places of worship, and rules for worship, 
and also with officers and teachers, some of whom 
exercise their office worthily and some unworthily. 

Indeed, no reader of the Bible — unless his mind 
is strangely warped by a conviction that everything 
that the Church of Rome believes is false, and 
every practice wrong that she thinks right — no 
Bible-reader can doubt that our Lord did found 
a Society (as He certainly said He would), and 
did commit to it the work that His Father had 
committed to Him4 

This Society — ^this ecclesia — the Church, having 
been so founded, and honoured with the task of 
winning the whole world to holiness, is naturally 

♦ I Tim. V. i6. t 3 Jo^^n 9, 10. I S. John xx. 21. 
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called in the Christian creed — "the Holy Catholic 
Church." And because our Lord built it upon 
the foundation of the apostles and prophets it is 
called the Holy Catholic and Apostolic Church. 
It IS a divine Society. It had His apostles for 
its first managers. It has baptism for its form of 
entrance, the Lord's Supper for its feast of com- 
munion and . fellowship, and the Holy Scriptures 
as its code of rules, its test of doctrine, and its 
working instrument. 

Who, then, belong to this Society ? Who are in 
the Church ? Are Roman Catholics ? Are Presby- 
terians? Methodists? Baptists? Arians? Quakers? 
Plymouth Brethren ? Christian Scientists ? 

Accept the definition given abov^, and the 
answer is very simple. All the baptized — what- 
ever their character, opinions, or practices — all 
who have been baptized in the name of the Father 
and of the Son and of the Holy Ghost, all are 
members of the Church of Christ, and have a right 
to be counted so. ^' As many as have been bap- 
tized into Jesus Christ have put on Christ." * The 
Holy Catholic Church contains all (of all nations) 
who in this way "profess and call themselves 
Christians.*' Others who have not been so enrolled, 
may be sheltering under the refreshing shadow of 
Christianity, enriched by its influence, and taught 
much by its teaching; but whatever be their 
personal character, whatever their future destiny, 

♦ Gal. iu. 27. 



44 The Gospel of Christ 

still, if they are unbaptized, their technical positipn 
is that they are outside, they have not yet been 
admitted into that great Society which is the 
Lord's Ecclesia, and which we call the Church. 

This definition helps us to understand some 
expressions in the Bible and Prayer-book which 
might otherwise be misinterpreted. There is, for 
example,* our Lord's special gift to S. Peter that 
he was to have the "keys of that kingdom of 
heaven " of which the Lord's " ecclesia " is the 
present expression among men. This gift enabled 
him to throw open to all believers the doors of the 
Church, first on the Day of Pentecost to the Jews, 
and afterwards to the Gentiles in the house of 
Cornelius the Roman centurion. 

There is also the phrase " Catholic Church " in 
the Prayer for all Conditions of men. There 
we are praying for the great Christian Society 
that it may be healed of its divisions, and that 
all its members may be loyal. So also in one 
of the Thanksgivings in our Communion Office, 
where this organized Society of Christians is 
called the mystical Body of Christ, and we pray 
that none who have the privilege of membership 
in it may ever forfeit it, but continue in that holy 
fellowship for ever, doing such good works as the 
great Master sets before His disciples. 

This being the primary meaning of the word, 
we can easily understand what it means when it 

♦ S. Matt. xvi. 19. 
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is used in a secondary sense. Describing the 
Lord's Society, it would naturally be applied to 
any building belonging to that Society, and used 
exclusively for its meetings. It would be applied 
also to all affiliated branches, and to the regular 
meetings and houses of such branches, whether 
large or small We speak of the Temperance 
Society as holding meetings or working in dif- 
ferent towns or parishes, though we know that the 
whole Society does not meet in any of them, but 
only a particular branch of it. In the same way 
we read of the Lord's Society as the " Church in 
Ephesus," the "Churches in Asia," "the Church 
that is in the house of Friscilla and Aquila," 
though there is but one Church, which is the 
Catholic Church, the Lord's Society organized for 
the whole world. 

But there is another question that is often mis- 
taken for that which I have answered. It is one 
question to ask whether Roman Catholics, 
Greek and Anglican Catholics, Presby- -^C^"'<*- 
terians, Methodists, and Congregationalists are in 
the Church ; and quite a different question to ask 
whether any particular communion is entitled to 
be called " a Church." All the members of that 
communion may have been regularly baptized, 
and therefore admitted members of the Church of 
Christ ; but it does not at all follow that the group 
into which they have been formed can be so recog* 
nized by the Church that its actions can be treated 
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as Church actions. Twenty or thirty members of 
a society may agree to go together on an excur- 
sion, or to discuss some subject that interests 
them ; but unless theirs was a regularly appointed 
meeting of members, conducted according to the 
society's rules, it cannot be treated as a meeting 
of the society, nor can any resolution passed at it 
be quoted as a resolution of the society. So a 
number of Christians forming themselves into a 
company would not be entitled to call themselves 
a branch of the great Ecclesia which the Lord 
Jesus formed. 

A branch does not produce itself, but has been 
put out by the tree ; and in order to be recognized 
as a branch, it must have the structure charac- 
teristic of the tree. Sometimes, of course, a tree 
throws out excrescences which have the substance 
and living sap of the tree without any symmetrical 
shape. Whatever we think of them, we do not 
think of them as branches or call them branches. 
So, though health is the important thing when we 
are speaking of vitality, and a living excrescence 
would be better than a dead branch, still, when we 
are deciding whether we can or cannot give the 
name of " branch " to a growth, the matters to be 
considered are its structure and organization. 

Now come back to our question : *' Is such and 
such a Christian community a branch of the 
Catholic Church?" That question has the de- 
ceptive quality of having more questions than 
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one in it. There is in it the question, "Does 
the Lord God Almighty recognize it as ^ church 
such?" What poor judges you and I are in God's 
of that, and who are we that we should ^^ 
pronounce His decision? If God is extreme to 
mark what we have done amiss, who can stand 
before Him ? And if none of our Churches are 
faultless, who are we that we should say which 
imperfections or irregularities will disqualify it, 
which will be treated as trivial in the Book of His 
Judgments ? The Epistles to the Seven Churches 
in the Book of the Revelation of S. John show 
the infinite forbearance of God, that He treats as 
Churches those whose faults are very many and 
very gross. Yet, as there is warning for individual 
Christians in those Epistles, teaching us that no 
matter how valid our baptism, if we are ourselves 
unfaithful we shall be at last disowned by Him, 
and find that our names have been blotted out of 
His book of life ; so also there is warning in them 
for even the most orthodox Churches, that if they 
fall away from love, He will remove their candle- 
stick out of its place in the great Candelabra of 
His Church, and no longer count it a Church, 

The other question involved seems to be more 
within our reach : "Can we recognize this «a 
or that Christian communion as a true Church" 
branch of the Catholic Church ? " But ^^^ 
that, again, has to be subdivided. First cognire. 
for ourselves : The question, as it presents itself to 
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one who is now outside the Church of Christ, and 
has to decide into which of all the communions 
in it he will ask admission, is much more compli- 
cated than that which has to be decided by those 
whom God has already received into the Church, 
and who find themselves members of a particular 
communion. For these latter the presumption is in 
favour of their remaining where God's providence 
has placed them. If they satisfy themselves that 
theirs is a communion that has all the main 
features of the structure which the Lord gave His 
Church ; that its official staff derive their authority 
from Him to whom all authority in heaven and in 
earth has been given ; that the forms for admitting 
into union and strengthening in union with Him 
are used as He commanded ; and that they have 
in it full access to His Word and Sacraments, — 
then they are bound to remain in it and work in 
it, although other communions may seem to them 
more attractive. 

But what are we to say about others? There, 
are Christian communions whose organizations 
seem most complete, but who conceal or corrupt 
the message, or part of the message given for the 
Church to teach. There are other communions 
which seem zealous in working for God and 
preaching His Word, yet have altered or lost a 
great part of the organization divinely given to 
draw us to God and keep us in touch with God 
through Christ The practical difficulty for us is 
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to decide which of these we ought to treat as true 
branches of the Church of Christ. That difficulty 
is lessened by another subdivision. 

By refusing to call a communion of Christians 
a Church, do we mean that we think it so corrupt 
or defective that we should warn every one against 
it, perhaps try to persuade those already in it to 
come out of it? By calling it a Church, do we 
mean that it has such an organization, such a 
ministry, and such sacraments, that we could 
amalgamate our communion with it without loss ? 
Those two questions point at two extremes, be- 
tween which many Christian communions stand 
on neutral ground, neither the one nor yet the 
other. For it is quite possible to condemn very 
strongly some of the practices or doctrines of a 
religious body, yet hesitate to denounce it as alto- 
gether unchristian, or try to break it up. And, on 
the other hand, we may find it impossible to amal- 
gamate with a communion whose ^ork we admire, 
because amalgamation would mean the loss of 
some of our own Christian privileges. We may 
say to the first, " We do earnestly entreat you to 
return to the primitive faith and the primitive 
practice " ; and say to the other, " We wish you 
Godspeed in all your Christian work, although 
your ways are not our ways, nor your thoughts 
our thoughts." The one may, in spite of its cor- 
ruption of doctrine and practice, retain the organi- 
zation that compels us to recognize it as a branch 

D 



50 The Gospel of Christ 

— that is, as a Church. The other may, in spite 
of the excellent spirit that animates it, be so de- 
fective in its organization that we cannot recogaiz^ 
it as a regularly constituted branch of the great 
Ecclesia, or treat its officers as having exactly the 
same position and authority as our own. 

Our great public schools will illustrate my 
meaning. In such a school there are boarding- 
houses recognized by the school authorities, and 
there are also private houses and lodging-houses. 
All boys entered on the school roll can claim to 
belong to the school and share in its privileges. 
But the boarders (meaning only those who live in 
the boarding-houses), the boarders alone receive 
the full education of the school. For public school 
education is more than that which is imparted by 
the lesson-books and class-teaching which all the 
scholars, boarders and day-boys share alike. So 
also there is something else needed for the full 
development of the Christian character than is 
supplied by study of the Bible and Christian 
dogma. There is the self-distrust, deference to 
authority, and brotherhood of those who differ, 
for which Church fellowship is a divine instrument 

It is, of course, a loss that there are so many 
communions working separately and often in 
Divisioti unfriendly rivalry. But a fusion of all 
of sects, denominations by the breaking up of 
ancient organizations and surrender of divine 
.heritages would not be a gain to Christianity but 
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an irretrievable disaster, transforming the Christian 
army into an undisciplined mob. The comrade- 
ship of the British army is maintained, not by 
destroying, but by stimulating the esprit de corps 
of its separate regiments. Free exchanges of 
officers or privates from one regiment to another 
would destroy the discipline and therefore the 
strength of the British army. A like injury would 
be done to the Church by the destruction of the 
organizations of the different communions. And 
though all of us are bound to pray for the growth 
of unity and brotherhood, the most loyal members 
of our own Church, who would never dream of 
deserting her for any other, will often be found the 
most ready to welcome the news of religious 
victories achieved by Methodists, Roman Catholics, 
Presbyterians, or Congregationalists. And the 
most gushing of all the holders-out of "hands of 
fellowship" to those of other communions who 
agree with their own private opinions, are often 
found to be the most narrow and bitter in their 
judgment of members of their own communion 
who differ from them. 

Is it, then, an evil that there are Christian com- 
munions that are separated by organization and 
not in full communion with each other ? It is an 
evil; but not (I think) an entirely unmixed evil. 
The unity I admire and long to see is the unity of 
a tree with many branches outspreading in all 
directions; the unity of a body with many 
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members. No doubt unnecessary separations — 
such as those of the present day which tempt us 
to forget that our Lord Jesus Christ founded but 
one Church, and prayed that all His disciples 
might be one — unnecessary separations, and 
beyond all question the bitterness and envy and 
strife that come from these separations are very 
grievous evils, rending the body of Christ 

Still from our divisions come compensating 
advantages, in the close criticisms of all departure 
from the faith whether to the right hand or to the 
left ; in the independence and, therefore, increased 
value of our testimonies to " the truth as it is in 
Jesus," and in the scope given for the full develop- 
ment of all the teaching in God's many-sided 
revelation of Himself. While, therefore, our Prayer- 
book teaches us to " pray for the whole estate of 
Christ's Church militant here on earth," that all its 
members ** may be led into the way of truth, and 
hold the faith in unity of spirit, in the bond of 
peace and in righteousness of life," it nowhere 
teaches us to pray for an absolute uniformity, for 
which we find no analogy in all the creation of 
God. 

Faith. 

I come now to examine the meaning of another 
very familiar word— " faith." It is used about 
230 times in the New Testament The verb 
" believe " is used about 270 times ; and a kindred 
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word (translated variously as "believer," "believing," 
or " faithful ") occurs 6j times, and the . 
opposite word for "unbelief," "doubt," ^"*^' 
"faithlessness," occurs 48 times. So there are 
more than 600 verses in the New Testament 
alone which deal with belief and unbelief directly 
and in express terms. And every reader of the 
Bible knows without counting that there is a 
similar frequency in the Old Tesfament. It is 
impossible, of course, to examine these passages 
separately or do more than tell you the classifica- 
tion that I have made of them, leaving it to you to 
verify them for yourselves at home. 

I find, then, that the word " faith '* is used in 
four different senses in the Bible and Prayer-book. 
I. It is used — and this is its original and primary 
meaning — it is used to express assent and consent 
to a statement or collection of statements, . 

and a belief that those statements are as belief 
true. Thus the prophet who came out of i^ » state- 
Judaea in the days of Jeroboam * believed 
the words of the lying prophet of Samaria, and 
was ruined by that belief. The nobleman of Cana 
in Galilee t believed the word which Jesus spoke, 
and received health for his son because of that 
belief. S. James also tells us{ that the devils 
believe that there is one God, and tremble because 
of that belief. 

• I Kings xiii. 11-32. t S. Johniv, 50. 

X S. Jas. ii. 19. . 
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2. The second employment of the word is for 
the statement or statements so believed. It is in 
2. Faith ^^^^ sense that S. Jude used the word 
as the when he wrote * to implore Christians to 
that^^ "contend earnestly for the faith" — that 
believed. Js the Christian message — ^which was 
once for all delivered to the saints for their accept- 
ance. It is in this sense that S. Paul used it f in 
his epistle to the Romans wlien he charged those 
who prophesied to "prophesy according to the pro- 
portion of Hit faith " ; that is, in harmony with the 
correct arrangement of Christian doctrines in the 
Church's teaching, giving each statement of what 
they were taught to believe its proper place and 
proper weight So also, in a much misunderstood 
passage in his epistle to the Galatians,:^ where he 
contrasts the teaching of the Old Covenant with 
the teaching of the New. The chief feature in the 
Old Covenant was the table of commandments that 
were to be obeyed, and the chief feature in the New 
Covenant is the Gospel story given for us to believe, 
S. Paul calls the one " the law," and the other " the 
faith " ; saying that the law introduced us into God's 
family, but only into the nursery where we weref 
kept under rules like servants raUier than children ; 
but the faith (meaning the Gospel of the New 
Covenant), when it came, promoted us from the 
nursery to the reception rooms, from the condition 

* S. Jade 3. t Rom. xiL 6 (R.V. margin). 

t Gal. iii. 15-29 
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of servants to that of children. So he says, " We 
are all the children of God by the faith of Jesus 
Christ; for as many as have been baptized into 
Jesus Christ have put on Christ" By " the faith " 
he means the religion we are to believe, not the 
belief with which we receive the religion. 

3. There is a third use that is made of the 
word "faith." It is used sometimes to describe 
the confidence with which we trust our- p .^ 
selves to one in whom we believe, or as trust in 
for the act of trusting ourselves to aP««o"- 
him. So it is spoken of as the opposite of doubt, 
as when our Lord reproached S. Peter, not for his 
want of confidence in any statements about Him, 
but for want of confidence in Him Himself, saying 
— "O thou of little faith, wherefore didst thou 
doubt ? " * And He used it in the same sense, 
when He said, "Believe in God; believe also in 
Me."t This distinction between believing state- 
ments about a person and trusting the person 
about whom those statements are made is of 
extreme importance and ought to be easily recog- 
nized. For we might believe all the statements 
made to us about a particular banker, and on that 
very account refuse to trust him. We might even 
believe favourable statements about him, yet refuse 
to give our money to him because we wished to 
employ it otherwise. This distinction explains 
what might seem to be a flat contradiction between 

♦ S. Matt. xiv. 31.. t S. John xiv. i. 
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the words of our Xlth Article and the words of 
S. James,* who says " that a man is not justified 
by faith only," whereas the article says "that 
we are justified by faith only, is a most whole- 
some doctrine and very full of comfort." The 
explanation is that the article is speaking of 
trusting ourselves to God, while S. James is 
speaking of believing statements about God. 
That S. James is so speaking is shown by the 
context, in which he quotes the work by which 
Abraham was proved to be not a mere bdiever 
of statements about God, but to have trusted 
himself to God. 

That faith which is only belief of statements 
about God cannot save us, but personal trust in 
God our Redeemer enables Him to save us. 

4. There is a fourth though a rarer use of the word 
" faith " ; and that is where it is used to denote the 
4. Faith faithfulness which deserves our confiding 
as faith- trust. So S. Paul uses it in the Epistle 
fiuncss. ^^ ^j^g Romans when he speaks of the 

faithfulness of God, and spurns the idea that 
the faithlessness of His people is any slur upon 
the good faith of Him who promised what they 
failed to obtain. He asks, "What if some were 
without faith ? shall their want of faith annul the 
faith {%£. faithfulness) of God ? Yea, let God be 
true though that make every man false." t 

* S. Jas. ii. 24. 

t Rom, Hi. 3, 4 (Author's translation, cf. R.V.). 



^ 



Definitions of Terms 57 

Now we can see how we are to understand 
the word " faith " in the various places in which we 
find it in our Church Formularies. In the Church 
Catechism we are reminded that the second 
promise made in our name at baptism was that 
" we should believe all the articles of the Christian 
faith,** and we are asked to rehearse the articles of 
our belief. There the verb is used in the first and 
the noun substantive is used in the second of the 
senses which I have explained. The one expresses 
agreement with certain doctrines, and the other the 
doctrines with which we agree. The answer in the 
Baptismal Office " All this I steadfastly believe " 
uses the word in the first sense, and so also does 
the Apostles* Creed, though it may also contain 
the third meaning which we ought to be able to 
put into it, saying, " I believe in the existence of 
God, and I also put my trust in Him." 

From these preparatory definitions I pass on to 
examine the great question on which we need so 
much the help and guidance of God the Saving 
Holy Spirit. I mean the question — Faith. 
"What is saving faith?" In which of the four 
senses that I have explained are we to under- 
stand the word "believe" when we find it in 
S. Paul's answer to the jailor at Philippi — 
" Believe on the Lord Jesus Christ and thou shalt 
be saved." * 

Assuredly the Apostle meant by "believing" 

• Acts xvi. 31. 
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something more than the mere acceptance of 
doctrines about Jesus Christ ; he must have meant 
a personal trust with which the jailor was to give 
himself up to the Lord Jesus Christ to worship 
and serve Him truly all his days. 

For see how the word was used in the other 
Scriptures. We read that the devils publicly 
expressed their belief that Jesus Christ was the 
Son of Grod, yet that belief carried with it no 
salvation for them but only anguish. S. John tells 
us that ** Many believed on His Name beholding 
the signs which He did." * Yet he adds that 
"Jesus did not trust Himself to them, for that 
He knew what was in men." He knew that their 
belief was not of the kind that would bring them 
to make even the half-hearted confession that 
Nicodemus made. Afterwards he tells us that 
many of the rulers " believed on Him!^ \ But the 
word that is there translated "on" is a different 
word from that used by S. Paul in his charge to 
the jailor, and S. John explains why he had to use 
the weaker preposition, by saying of those rulers, 
that though they in a sense believed on Jesus, " yet 
because of the Pharisees they did not confess Him, 
lest they should be put out of the synagogue ; for 
they loved the praise. of men more than the praise 
of God." They were convinced {that is) that He 
was the expected Messiah, but they would not 
follow lip their conviction by putting themselves 

♦ S. John ii. 23, 25, R.V.J t S. John xii. 42, 43. 
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under His leadership, because they preferred the 
world's reward to His. 

The distinction between believing doctrines and 
trusting ourselves to a person is of such extreme 
importance that I make no apology for going back 
to it again, and giving you another quotation. In 
his Epistle to the Romans S. Paul assures his 
reader — "If thou shalt confess with thy mouth 
the Lord Jesus, and believe in thine heart that 
God hath raised Him from the dead thou shalt be 
saved." * There to those who do not notice this 
distinction S. Paul would seem to be adding a 
second condition to that which he preached to the 
Philippian jailor, adding "confession with the 
mouth" to "belief in the heart." Yes, but it is 
because to the jailor he spoke of personal surrender 
to the Lord Jesus, while here he is speaking only of 
belief in a certain creed ; a belief that ought to lead 
to personal surrender, but that is valueless unless 
it does so lead us. And he gives these two 
conditions as agreeing with the assurances of the 
Old Testament — "he that believeth in Him shall 
not be ashamed," "and whosoever shall call upon 
the Lord shall be saved." "Believing in Him," 
therefore, or " calling upon the Lord " was under- 
stood by S. Paul as including both "believing" 
and "confessing" when he meant by those words 
believing a statement and expressing that belief in 
the life. 

* Rom, X. 9-14. 
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You see now that the movement that brings 
salvation is called ''faith" because it is founded 
upon faith and expresses faith. It must be so 
founded, because "he that cometh to God must 
believe. that God is (exists), and that He is a re- 
warder of them that seek after Him."* But it 
must never be forgotten that this faith is a 
movement as well as a conviction in the heart; 
a movement away from sin and towards righteous- 
ness, which may therefore be described either 
as " ceasing to do evil " or " learning to do well," 
as '' forsaking sin " or as '' keeping the command- 
ments of God." It is a self-surrender to God 
which includes all the three elements into which 
our Prayer-book resolves it for candidates for 
baptism. It renounces all allegiance to the three 
enemies and rivals of God — " the world, the flesh, 
and the devil," who tempt us to sin. It believes 
the Christian faith, and it obeys the command- 
ments of God. It may be described as single 
— "believing in the Lord Jesus Christ," or as 
twofold "repentance whereby we forsake sin, and 
faith " in God's promises which awakens and sus- 
tains this repentance. But it is really threefold, 
and no one of its three elements is before or after 
other, but all are co-equal together. Forsaking sin 
is not real conversion unless it is in obedience to 
God's commands. Nor is any change from bad to 
good behaviour real conversion unless it is founded 

♦ Heb. xi. 6, R.V. 
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upon and inspired by a faith in God, Who is 
proved by the facts that make up the Gospel story 
to be faithful to His promises and worthy to be 
loved and served. 

Illustrations of this are found in two instances 
which might seem at first sight to refute it : The 
faith of Abram,* and the repentance* of the thief 

on the cross.t 

Abram, we are told, " believed in the Lord and 
He counted it to him for righteousness." What 
was that belief? It was his renunciation of all 
the claims of home and kindred, his travelling 
in obedience to God's command, and sojourning 
contentedly in a strange land, betause he not 
only believed what God said to him, but also 
believed in God Himself. Renunciation, Belief 
and Obedience — the three elements of faith were 
there. 

And what was the repentance of the thief? It 
was his separation of himself from his hardened 
comrade and from the mocking crowd, and his 
placing himself with a full acknowledgment of his 
guilt under the sovereign rule of Jesus as his Lord, 
because he believed that He who seemed to be 
dying at his side was really the King He claimed 
to be, with a kingdom over which even death would 
have no power. Renunciation, Belief, Obedience 
— the three elements of trust were there. 

It is the same always. Your trusting yourself 

* Gen. XV. 6. f S. Luke xxiii, 39-44. 
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to a doctor means that you turn away from all 
the other doctors in the neighbourhood, and set 
yourself to take his prescriptions and obey his 
directions, because you believe that he is able to 
cure you of your sickness. 

It is to this faith that salvation is attached, not 
as a reward for a meritorious act, but in the way 
of natural consequence, because it puts us into the 
hands of Him in whom we trust, enabling Him to 
give us the boon for which we come. All things 
are possible for him who gives himself to God, 
because '' with God all things are possible." 

Gospel. 

The third word of which I have promised to 

speak is the word "Gospel" — "the good story." 

How is this word used in our Church 
Gospel* T^ 1 • ^ 

Formularies ? 

Fifty years ago, when 1 was a college student, a 
lady asked me the name of the church that I 
Popular attended. When I told her, she was 
use of the astonished, and said, "You go there! 
word. yf^^^ jg ^^^ Gospel preached there ? " I 

was completely taken aback, but answered, "Of 
course it is. There are sermons there just as in 
every other church." "Ah," she said, "but do 
they preach the Gospel in their sermons ? " And 
when I told her that I could not imagine what she 
meant, she explained, " If a heathen were to go 
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into that church woulc^ he be sure to hear how he 
was to be savejl? " "I do not know," I answered, 
^' I never thought about a heathen. I only know 
that I always get there the help that I need." 
For some time her question troubled me ; I kept 
asking myself, "Would she call this sermon the 
Gospel, or would she not?" But at last the 
thought came to me, ** If a heathen did come in, 
he probably would not understand English, and so 
it would not signify." With that I dismissed the 
subject, and returned to my old and more profit- 
able attitude of listening for myself and my own 
difficulties. 

But I must discuss the subject more seriously 
with you. The word " Gospel " does not occur 
frequently in our Prayer-book except as Prayer- 
the title of the four New Testament ^^^ 
narratives of the life of Jesus Christ, or word, 
of selected portions of those books. But when the 
word stands by itself it is used generally for the 
wko/e teaching of Jesus Christ or the substance of 
the Christian religion. In this sense we find it in 
the Absolution in our Morning and Evening 
Prayer, and in one of the prayers in the form for the 
Consecration of bishops. And this is exactly the 
sense in which it is used in the New Bible use 
Testament ; for S. Mark calls his history ^f word, 
of the Life and Death and Resurrection of Jesus 
Christ "the Gospel."* And S, Paul declares to 

♦ S. Mark i. I. . 
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the Corinthians the Gospel#vhich he had preached 
to them. And how does he describe this Gospel ? 
In these words — " I delivered unto you first of all 
that which I also received, how that Christ died 
for our sins according to the Scriptures : and that 
He was buried ; and that He rose again the third 
day according to the Scriptures ; and that He 
was seen of Cephas, then of the twelve,"* and 
so on. 

To go back still further, S. Luke gives us an 
outline of S. Peter's first preaching of the Gospel 
on the day of Pentecost, t and we find that — ^start- 
ing from the first article in all religions, belief in 
God — it was a sketch of the Mission and Work and 
Death and Resurrection and Ascension of Jesus 
Christ, as proving that God had made Him who 
was His Only-begotten Son both Lord and Christ, 
and it ended with a personal appeal to them to 
turn from their opposition to this Jesus, and enrol 
themselves in His Holy Church by baptism, 
promising that so they should receive the Holy 
Ghost. 

Again, in the same book we have another 
account of a sermon by the same S. Peter, the 
sermon in the house of Cornelius, in which he 
proclaimed to the Gentiles the Gospel that they 
were to believe.J Again we find that it was the 
same that we have in the Apostles' Creed. For 

♦ I Cor. XV. i-li. t Acts ii. 22-37. 

vt Actsx. 34-48. 
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he begins with a proclamation of the Fatherhood 
of Almighty God, that He is no respecter of 
persons, but in every nation any one who reverences 
Him and does what is right is accepted by Him. 
He then goes on to the second paragraph of the 
Creed — the life and death and resurrection of 
Jesus Christ, Who will come again to judge the 
quick and dead. But when he was beginning to 
unfold the third paragraph — the Holy Spirit's 
work for the forgiveness of sins — there came a 
wonderful interruption. The Holy Ghost Him- 
self came in visible power, moving upon the 
hearts of those who were present, so that none 
could doubt their fitness to be admitted into the 
Church that is governed and sanctified by the 
Holy Spirit. 

That is the Gospel which the Prayer-book 
charges us to believe. That is the " Gospel which 
IS the power of God unto salvation to every one 
that believes." * And the Church claims that her 
Ministers have the authority and command of 
Jesus Christ for their declaration that God " par- 
dons and absolves all them that truly repent and 
unfeignedly believe His holy Gospel." 

But though the word " Gospel " is, in both Bible 
and Prayer-book, used to denote the news which 
the Apostles were commissioned to bring to the 
world, you will often find it used in conversation 
to describe the lessons which this news teaches. 

- . ♦ Rom. i. 16. 

£ 
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In other words, the term "Gospel" is used (as 

"Gospel** *^^* ^^^y ^^ whom I spoke used it) as a 
as Doc- description of the way in which we may 
*^*- obtain salvation. And I have tried to 
show you that the belief that brings salvation is not 
acceptance of any one doctrine or any number of 
doctrines, but the personal trust that is created by 
belief in those doctrines, when the soul puts itself 
into the hand of the Redeemer to be led by 
Him. 

That personal trust or self-surrender (as I have 
said already, but make no apology for saying 
again) is a movement that is expressed by an 
immense variety of terms in order to meet the 
immense variety of human needs. It is spoken 
of sometimes simply as '* believing," * without any 
mention of church or sacrament ; sometimes as 
"repenting and being baptized," t without any 
mention of believing ; sometimes as " believing 
and being baptized"; J sometimes as "repenting 
and believing the Gospel " ; § sometimes as " giving 
the heart" to God;|| sometimes as "presenting 
the body" to Him;! sometimes as "fearing," 
"serving," "obeying" God,** "calling upon" Him, 
"opening the mouth," or "door" to Him, ft and 
other expressions like those. But in reality it is 
the one movement of trusting ourselves to the 



♦ Acts xvi. 31. t Acts ii. 38. X S. Mark xvi. x6. 

" Prov. xxiii. 26. 1 Rom. xii. 1. 
xii. 2a tt Ps. Ixxxi. 10 5 Rev. iii. 20. 
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God and Father of Jesus Christ for His salva- 
tion. 

You will also find the term "Gospel" used to 
express rather the character of the New Covenant, 
in contrast to that of the Old Covenant or **The 
of the religions which men have invented ^^f^ 
for themselves. And this is not that it character 
tells us what is good, for the Law at qJ^ 
Mount Sinai told that ; and many re- covenant, 
ligions and philosophies have most excellent teach- 
ing as to the higher virtues. No, it is that the 
Gospel of Christ not only tells us what is good, but 
offers to make the very worst and weakest of us 
good. The prophet Jeremiah foretold that this 
would be the character of the New Covenant, when 
he said, ** The days come, saith the Lord, when I. 
will make a new covenant with the house of Israet 
and with the house of Judah ; not according to the 
covenant that I made with their fathers in the day 
that I took them by the hand to bring them out 
of the land of Egypt ; which My covenant they 
brake, although I was an husband unto them, saith 
the Lord. But this shall be the covenant that I 
will make with the house of Israel ; after those 
days, saith the Lord, I will put My law in their 
inward parts and write it in their hearts ; and will 
be their God and they shall be My people. And 
they shall teach no more every nian his neighbour 
and every man his brother saying *Know the 
Lord': for they shall all know Me from the least 
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of them unto the greatest of them, saith the Lord, 
for I will forgive their iniquity, and I will remem- 
ber their sin no more." * 

There is the inspired statement of the character 
of the Gospel of Christ in contrast with the 
character of the Law. The Law declared, in ten 
great rules, the righteousness which God counted 
righteousness. And the Law commanded man 
to bring that righteousness to God. When man 
failed, universally failed, then God Himself came 
down into the very nature of man, and brought to 
man the very righteousness which man had failed 
to bring to God. Now He brings as a promise 
what before He had uttered as a command. To 
.those who will put themselves under His tutorship 
He will teach His ways, t They come poor and 
sorrowful ; not righteous, but meekly confessing 
their unrighteousness, and hungering and thirsting 
for what none but He can give. And grace by 
grace He gives it, making them merciful to their 
fellows ; pure to their God ; till they stand out at 
last, not only full but overflowing with the peace 
of God — peacemakers, true sons and daughters of 
the Great Peacemaker. 

Try to realize all that this involves. The im- 
pression which many Christian people have of 
religion — the impression conveyed by many popu- 
lar allegories — is that our God is a great and 
righteous Lawgiver, and bountiful to the extent 

♦ Jer. xxxi. 31-35. t S. Matt. v. 1-13. 
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that He supplies us all with sufficient help to win 
or keep His favour ; and that our salvation depends 
upon our making a proper use of that help ; for 
we may at any time forfeit His favour by dis- 
obedience or neglect, and find ourselves under 
the condemnation of God, until we use certain 
special means for restoration to His love. There 
cannot be happiness, there cannot be full con- 
fidence for those who so think of God. They 
will feel as if God was in some sense against 
them. There will always be the uncertainty that 
they may not be able to satisfy His requirements, 
or climb up to the level of His righteousness. 
There will be always the haunting sense — grow- 
ing stronger as their knowledge of the spirituality 
of His laws extends — the haunting sense that 
perhaps they are falling short, the feeling that 
they are on their trial, and perhaps on that trial 
are condemned. 

That is an absolutely unworthy view to take of 
religion, and an unworthy view to take of God. 
All the time that those people are The 
striving, working, slaving to commend S^^ 
themselves to a God Whose righteous- salvation, 
ness they can never attain to — all that time God 
is waiting for them to find out their mistake, 
waiting to reveal Himself as no hard task-master, 
but as an " Almighty and most gracious Father," 
ready to take them just as they are, forgive 
them freely, and train them to be at last what 
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He will from the very first treat them as being 
—if they will only trust themselves to Him for 
that treating and training. "Now there is no 
condemnation for them that are in Christ Jesus." 
They are children of God ; and though they are 
still full of faults, and often grieve the heart of 
God by their misbehaviour, it is as His children 
that they grieve Him, and as His children they are 
grieved rather than frightened ; they fight against 
their sins, not in order to win God's love, but just 
because He does love them ; not in order to get 
forgiven, but just because He does forgive them. 

This granting of free forgiveness of the guilt 
of the most unworthy is a thing apparently so 
dangerous for the father of a family or the ruler of 
an empire, as encouraging wrongdoing, and at the 
same time a boon so unspeakably great for a sin- 
burdened conscience, that we can hardly wonder 
that all the encouragements given in the Prayer- 
book, and all the authoritative assurances of the 
Church, are often found insufficient to persuade 
men to trust themselves with quiet confidence to 
God and His forgiving love. Their hesitation is 
so great that when sound arguments faiK to shake 
it, we are tempted to acquiesce in even false 
interpretations of Scripture, or in almost anything 
that will banish their doubts and bring them with 
full confidence to commit all their sins and cares 
to God. For even if it be a delusion that accom- 
plishes this, that which it expels is a delusion. 
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sometimes, for example, the delusion that God 
their Father in heaven is less ready than an 
earthly priest would be to hear their confession 
and absolve them ; or sometimes the delusion 
that He is a Judge so unjust that He will pass 
over any crime that His favourites commit, and 
that they are among those favourites. We are 
tempted, I say, to acquiesce in those misunder- 
standings; but we may not acquiesce, lest we 
encourage false notions about the love or righteous- 
ness of God, or about the value of the Atonement 
which the Sacrifice of the death of the Son of God 
has made for the sin of the whole world. 



Salvation. 

I have now but a few words to add as to the 
meaning of " Salvation." If it meant only (what 
some people suppose it to mean) security Salva- 
against final perdition, then the only ti<»- 
thing necessary to drive men to God for it would 
be a dread of hell, without any need for repentance, 
or hatred of sin, or desire for holiness. But that is 
certainly not the salvation which Jesus Christ 
came into the world to bring. No ; His Name 
was chosen in order to proclaim that He would 
**save His people from their sins,** * from the com- 
mission as well as the punishment of sin. For 

* S. Matt. i. 21. 
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that — to be cured of their sins, as well as relieved 
from condemnation on account of their sins^ to be 
made pure and holy — for that they must come 
to God, or else they do not come to God at all. 
Salvation, therefore, is something much larger 
than the first acceptance of the penitent, or his 
first welcome from the forgiving heart of God.* 
It is a complex thing, including all the careful 
training in righteousness for which all the circum- 
stances of our life are ordered ; a process of educa-- 
tion which we may pray God to hasten, and which 
we ourselves are to " work out " to its final issue, 
" because it is God that worketh in us both to will 
and to do of His good pleasure." t If> therefore, 
I am to explain salvation by a single word, the 
word that I choose is the word '* holiness." All 
experience tells us that holiness is the only real 
happiness, and the harmony of the soul, when its 

„ affections and desires are entirely set on 

Peace. 

God, the only real peace. There can, 

therefore, be no message more worthy of the name 

of Gospel than that which tells us that any of us 

may find peace and salvation in Jesus Christ — the 

peace of being reconciled to God, and taking up 

with a quiet mind the service which is perfect 

freedom ; the salvation which is the cleansing of 

our souls from every sin, and implanting in us 

that " holiness without which no man shall see the 

Lord." t 

• Rom. V. 9, 10. t Phil. ii. 12, 13. J Heb. xii. 14. 
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I have left myself no time for a careful treat- 
ment of that othdr aspect of the Gospel Wrath of 
which is strongly urged in the Com- God. 
mination Service appointed for Ash Wednesday, 
and which has just as valid a claim to be counted 
part of the " good story " as that which I have 
been examining. The " wrath of God " is, indeed, 
far more like grief than what we understand by 
anger — ^the grief of a loving heart rather than the 
rage of an enemy. And it is false to say that God 
ever ceases to love even those who turn away from 
Him ; yet there is a sternness in His as in all true 
love, and there must be something very awful 
awaiting those who refuse to come to God, since 
the thought of it drew tears from Jesus Christ ; 
and it was impossible for even the Almighty to 
provide an atonement for sin and a rescue for the 
lost without the dying of the Son of God. The 
warnings, therefore, that would drive us to God 
are quite as gracious as the promises and invita- 
tions that would draw us to Him, and are to be as 
carefully studied as they. 



LECTURE III 

THE CHRISTIAN SACRAMENTS 

I HAVE now to speak of the Sacraments. And 
I suppose that I need hardly remind you that 
in our Church Formularies nothing (however sacred) 
that has not an outward form prescribed by Christ 
Himself, and prescribed as a means of conveying 
the grace that it represents, is called a Sacrament 
of the Gospel. We might of course quite innocently 
attach a different meaning to the name Sacrament, 
and use it to describe anything that is sacred. 
But because there are many religious ceremonies 
that might in that sense be called sacraments, we 
have thought it wiser to confine the name to the 
two sacred rites which our Lord Himself ordained; 
namely. Baptism and the Lord's Supper, these two 
being by this marked off from all other holy things 
as different in kind as well as in degree. 

The questions I have to answer about these 
two Sacraments are as to their position and their 
nature. 

I am asked, '^What is their position in the 

74 
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Christian system ? " To answer that we have to 
discover what is the Christian system. The 
And here we are met by apparently con- po^on 
tradictory definitions. One Church party Sacra- 
says, " Christ taught a religion," another n^ents. 
says, " Christ founded a Church." 

What are the inferences from those two defini- 
tions ? " Christ taught a religion," says one, " and 
that religion is in the Bible. It is prac- p^^. 
tically the offer of salvation free and un- testant 
conditional to every one who will truly ^^' 
come to Christ for it ; a message of good news 
which S. Paul declares to be *the power of God 
unto salvation to every one who believes ' in the 
Lord Jesus Christ.'* * If that be the whole Christian 
system, what position have the Sacraments in it ? 
They cannot be described as ceremonies that have 
to be performed in order to gain salvation, because 
the special feature of the Christian religion is that 
the offer of salvation is free from every condition, 
except that we believe on the Lord Jesus Christf 
Therefore those who give the Bible as the Protes- 
tants' religion, and still desire to connect the 
Sacraments with it, do so by urging that those 
who have received the salvation which the Bible 
offers ought to present themselves for baptism in 
order to give a -public proof that they are saved, 
and ought to receive the Lord's Supper as an 
expression of gratitude for the salvation they are 

* Rom. i. 16. t Acts xvi. 31. 
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enjoying. Evidently that gives the Sacraments no 
place within the Christian system. It makes them 
only extras, very valuable, very impressive, and 
very sacred, but still extras. The religion which 
Jesus Christ taught might be explained by these 
teachers without any mention of the Sacraments 
except as after-thoughts, ceremonies whose use is 
optional, not essential, signs representing salvation, 
but not means for obtaining it 

Take now those whose description of the Christian 
system is that Christ founded a Church. These 
Hi^h remind us that when our Lord ascended 
Church up on high He left no written message 
^^^' behind Him, but only a Society which He 
had founded to carry on His work, and from this 
Society the whole New Testament was given to 
the world. They say that He entrusted to this 
Society the duty of making disciples of all nations 
and teaching them ; * and indeed that He com- 
mitted to it the entire work of salvation which had 
been committed to Himself by His Father ; saying, 
''As My Father hath sent Me, even so send I 
you."t This organized Society is what we call 
His Church, the body through which He is now 
acting by the Holy Spirit for the salvation of the 
world. And, because Baptism is the means of 
entrance into it, and the Lord's Supper the means 
of cementing the members into closer and ever 
closer union with it, these two Sacraments must be 

* S. Matt, xxviii. 19. f S. John xx. 21-24. 
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essential to salvation. All this they prove "by 
most certain warrant of Holy Scripture." And 
they go on to infer from this that the Church that 
gave us the New Testament must have other 
lessons to give, which will be equally authoritative 
with the New Testament ; and also that providing 
us with the two original means of grace, she must 
also have authority to invent similar means for 
every emergency; (i) for discipline and forgive- 
ness, (2) for the passage from childhood into youth, 
and for such solemn changes as (3) marriage, (4) 
ordination, and (5) death. Therefore the five so- 
called sacraments of (i) Penance, (2) Confirmation, 
(3) Matrimony, (4) Holy Orders, and (5) Extreme 
Unction are ranked by those who take this view 
of the Christian system as almost (if not quite) on 
a level with Baptism and the Holy Eucharist. 
These inferences, however, are founded upon for- 
getfulness of the fact, that both the message .of 
the New Testament and also the two Sacraments 
were the creation not of the Church, but of Jesus 
Christ Himself; and that the authority of the 
Church extends only to the enforcing (not of her 
inventions, but) of His expressed or implied com- 
mands.* 

Now, one who is not an adherent of either of 
these two schools of thought because he belongs 
to both, submits that this is the old controversy of 
the two knights who fought to the death about the 

* S. Matt, xxviii. 20. 
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shield that had both a silver and also a golden 
.p. side. The two positions strongly main- 

theories tained as the Christian system are both 
combined, ^f ^y^^^ ^rue, and both of them can 

be proved "by most certain warrant of Holy 
Scripture." Our Lord did teach a religion in 
which salvation is offered freely to every one that 
believes on Him. And He did also found a 
Church and commission it to do His saving work 
on earth. 

He taught a religion : therefore that religion is 
divine and authoritative. Neither apostle, nor 
angel, nor the whole company of the Apostles,* 
nor even the whole Church has authority to add 
to or to subtract from the substance of that 
religion. But He also founded a Church to take 
charge of that religion, to teach it and to be a 
channel of the grace that enables men to practise 
it. Whoever ignores or undervalues either of those 
two gifts to men, either the Church or the Gospel, 
is depriving himself of a heavenly blessing, a 
privilege that is divine. Whoever subordinates 
one of them to the other is so far falsifying the 
Christian system ; he is preaching not a full but 
a mutilated Christianity ; and any attempt of his 
to explain the position of the Sacraments will fail, 
because he has misconceived the system in which 
he tries to locate them. 

Look back now at those two failures. Lay them 

♦ Gal. i. 8, 9. 
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the one over against the other, and see what the 
comparison will suggest to us. 

Those who make the Gospel the whole of the 
Christian system, make the Sacraments nothing in 
it. Those who make the Church the whole The 
of the Christian system, make the Sacra- Po^<» 
ments everything in it. Does not this Sacra- 
identify the Sacraments with the Church, °^^^' 
and show that the position of the Sacraments is 
in the Church not the Gospel, suggesting that the 
first direct object of the Sacraments is the Church 
rather than the personal life, which is the immediate 
object of the Gospel message? If so, we under- 
stand why there is no mention of either of the 
Sacraments in the Sermon on the Mount, where 
the subject is exclusively the character of the 
disciple : while we have both of them in the 
description of the Church on its great birthday — 
the Day of Pentecost. For of that day we read 
that " they that received the word were baptized : 
and there were added unto the Church that day 
about three thousand souls. And they continued 
steadfastly in the Apostles' teaching and fellow- 
ship, and in the Breaking of the Bread and in the 
prayers." * 

But when once the Sacraments had been pre- 
sented to us as the means of connecting us with 
the Church by entrance and continuous adhesion 
to it, there was no need to specify them again as 

* Acts ii. 41, 42. 
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if they were separate from the Church. Mention 
of the Church involved the Sacraments ; just as 
appeals for prayer and directions for prayer in- 
volved the use of the Lord's Prayer.* Once it 
had been shown that the Lord Jesus had Himself 
directed His disciples both to use that prayer, and 
also to arrange all their prayers on the model of 
it,t we are not surprised to find no further mention 
of it in Scripture, for every loyal disciple of course 
used it or copied it when he prayed. So we do 
not expect to find any further mention of the 
Sacraments either in the later Scriptures or the 
Creed. It is enough to claim our allegiance to 
the Church with which the Sacraments connect 
us. 

There are other conclusions which also follow 
from this discovery of the true position of the 
Inferences Sacraments. We have all, I suppose, 
as to the seen paintings in which saints or angels 
^e ^ ^ were represented as sitting upon clouds. 
Church. That is all very well for an imagi- 
nation, but we know that in this matter-of-fact 
world, if there were any material substance in the 
bodies of those saints or angels, it would require 
something much less ethereal than a cloud to 
support them. So if the Sacraments, which cer- 
tainly have outside material parts, are in the 
Church, the Church cannot be the imaginary 
group which some suppose it. It must have 

♦ S. Luke xi. 2. f S. Matt. vi. 9. 
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something in its organization as solid as the 
Sacraments have. 

So, also, with the Builder of the Church. I 
knew a case in which an amateur architect built 
a house, and only when it was nearly completed 
discovered that it had no entrance door. It is 
quite possible to build a house without a door, 
but who ever built a door and a banqueting-room 
without a house to place them in ? The Church, 
then, for which the Sacraments were ordained by 
Christ, must have been built by Himself before 
His Ascension, and not by His disciples after- 
wards. It cannot have had a later architect than 
the baptism which admits to it. 

And, further, in this discovery of the position 
of the Sacraments we learn why all controversies 
about their practical effect upon the per- - - * 
sonal character of those who receive them as to con- 
are so endless and so fruitless. It is ^^^^^^ 
because these controversies are attempts Sacra- 
to bring together subjects that are on ^^^^ 
different planes and (we may almost say) in 
different worlds of thought They attempt im- 
possibilities. 

One might as well attempt to define the effect 
produced upon the character of a commoner by 
the gift of a peerage. It would be a pg^^nal 
very simple matter to explain the change result of 
which the gift would make in his social S*P<^«i- 
j position; and it might not be difficult to describe 

! F 
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the improvement in his thoughts and manners 
which the privileges and surroundings of his new- 
position ought to produce in him if he used them 
well. But the actual result upon the character in 
any specified case would depend upon many per- 
sonal elements, which would make an attempt to 
generalize irrational. To say that elevation to a 
peerage will remove a man from the rank of a 
comitioner and place him among the nobles of 
England would be a commonplace. But if we 
are asked whether it will give him the manners 
or instincts of a nobleman we can only answer the 
question with a smile. 

So the baptism of any child of Adam will 
remove him from that. human family that has 
sinned and fallen under the displeasure of God. 
It will also introduce him into the chosen family 
for which all the guilty past is forgiven, so that 
"*' being by nature born in sin and the child of 
wrath," he is by this different kind of birth made a 
<:hild of God's favoured family, and all the treasures 
of heavenly grace are thrown open to him. But 
this describes not him but only his position. It 
describes the class from which he has been removed, 
and the class into which he has been adopted. 
It says nothing of any change in his personal 
character or feelings ; nor does it say anything of 
any change in the feeling of God towards him. 

By this change of position he is enrolled on the 
Church register as a scholar if you think of the 
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Church as a school or college ; he is enlisted into 
its ranks if you think of it as an army ; he is 
enfranchised into it as a citizen if you think of it as 
a kingdom ; he is grafted into it as a branch if you 
think of it as a vine or olive-tree ; .he is born into 
it as a child if you think of it as a family. And 
because of these two last figures we are said to be 
born (or regenerated) or grafted by baptism into the 
body of Christ's Church. But this does not mean 
that any new life or germ of life is always created 
at the moment of baptism. None of those figures 
would suggest that : for certainly in the scholar, 
the soldier, the citizen, the graft and the infant, 
life must have begun before the enlisting, before 
the franchise, before the grafting, and even before 
the birth. Natural birth, indeed, is often incorrectly 
spoken of as if it were the beginning of life : 
whereas it is only the entrance of the already 
living embryo into a new and larger world, with 
a new atmosphere, new means of receiving nourish- 
ment, and with opportunities for development and 
action which were previously impossible. It is a 
change oi position, not a change of nature. 

The question is often asked, ** Whether is a 
man justified at the moment of his baptism, or 
at the moment of his personal conversion ? " The 
only rational answer to that is to say that the 
questioners are trying to put into competition two 
subjects that cannot possibly be brought together. 
What they understand by justification depends 
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upon a personal movement which they call " con- 
version," that may or may not be taken, entirely 
apart from baptism. It belongs to the subject 
of personal religion; but the phrase "baptismal 
regeneration" (as it is understood by all who 
uphold it) describes a change not of disposition^ 
but only of position ; and therefore belongs to a 
plane or field of thought entirely different from 
that on which moves all that concerns conversion 
or change of heart and character. 

To say that the direct and immediate object of 
the Sacraments is not personal religion, but intro- 
1^^ duction into and consolidation in the 

Sacra- Church, will not be suspected of making 
and the ^^ttle of the Sacraments by those who 
Church, remember that this introduction and con- 
solidation is for the sake of affecting the personal 
life eternally ; or by those who realize what the 
Church is, what it aims at, and what (when rightly 
used) it is capable of accomplishing. 

I spoke in my last lecture of the Church, but 
spoke of it only on what I may call its earthly 
Christ "material side. I spoke only of what the 
and the world and we can at present see in it — 
Church. ^ great religious corporation or society. 
I have still to speak of its heavenly side, to say 
what it is to Christ and what it is to God. It 
may sound incredible, and it may be misunder- 
stood and mischievously misinterpreted, but it is 
literally true to say that Scripture identifies the 
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Church with the Christ and the Christ with the 
Church,* making it so integral a part of Him as 
the Christ, that without it He would be maimed 
and incomplete, as we should be if we had lost 
our limbs, or as a vine would be if it were stripped 
of its branches. 

Our Lord Himself identified Himself with those 
disciples whom He treated as representing all 
who should • hereafter believe on Him.t For, 
assembled with them on the night on which He 
was betrayed, He warned them of a blow that was 
to be struck that night, which would take Him 
from them, scatter them, and shake the faith of 
the very boldest of them.:|: But when He had said 
this, He bade them not be troubled, but believe 
still in God, and believe still in Him. For though 
He would leave them now. He would come again 
to them, and bring them to an everlasting home in 
His Father's house. And in the meanwhile He 
would send them another Comforter, Who would 
be to them all and more than all, that He had 
Himself been. Having given this comfort, Christ 
He said, "Arise, let us go hence." We the Vine, 
can well imagine the dread with which those 
disciples would rise, and cling to Him as He rose, 
as if they could not be too close to Him, and 
could not let Him go. Welcoming their embrace. 
He saw in the sacred cluster a figure of the 

♦ Ephes, i. 22, 23. t S. John xvii. 20. 

^ J S. John xiv. l-xv. 9. 
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chosen family which the Lord God had brought 
out of Egypt and planted as a vine in the promised 
land. Gathering them to Him as a hen gathers 
her chickens under her wings, and identifying 
Himself with them, He said (not " I am the root 
or trunk," but) " I am the Vine," containing all the 
branches, pervading all and quickening all with the 
sap of life. ** I am the vine, ye are the branches. 
Abide in Me, and I in you. As the branch cannot 
bear fruit -of itself except it abide in the vine, no 
more can ye except ye abide in Me. He that 
abideth in Me and I in him the same bringeth forth 
much fruit, for apart from Me ye can do nothing." 
In exactly the same sense S. Paul identified 
the Church with Christ, calling it not only " the 
The body of Christ," * " the fulness of Him that 

Se'B^y fill®^*^ a"'" but in one case giving it the 
of Christ, very name "Christ." For he wrote: "As 
the body is one and hath many members,! and all 
the members of that one body being many are 
one body, so also is " (not the " body of Christ," 
but) *' Christ." Such language may (as I have 
said) be misinterpreted, but not by those who 
remember how we ourselves speak of the body. 
We point to a figure moving along the street, and 
we say, " There is our friend." We do not mean 
that that outward and visible body is itself our 
friend ; for we know that if he whose living 
personality animates it were at any moment parted 

* Ephes. i. 22, 23. t I Cor. xii. 12. 
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from it, the body would be but a lifeless corpse. 
Such would the Church of Christ be apart from 
Christ, as lifeless as a corpse is lifeless, as dead as 
a heap of branches severed from the tree is dead. 
For the life that animates the Church is never in 
the Church, but always in the person of the Son of 
God,* so that ''he that hath the Son hath life, 
and he that hath not the Son of God hath not life." 

Still because of its close connection with him 
whose body it is, because it is only through the 
body that we can recognize him or come into any 
contact with him, because it is only through our 
bodies that we can say anything or do anything^ 
therefore as we are at present circumstanced, the 
body is of unspeakable value to us, and in our 
ordinary language we identify it with him whose 
indwelling in it makes it live. When we can look 
into the face and grasp the hand we feel we have 
our friend ; and from long association we some- 
times speak of the body even when the spirit has 
fled as being the one we loved. So Mary Magda- 
lene, looking for the lifeless body of Jesus, said, 
" They have taken away the Lord out of the sepul- 
chre, and we know not where they have laid Him" f 

Then how can it be making little of the Sacra- 
ments to say that they are the door of entrance, 
and the feeding-room of the Church which the 
Lord Jesus built ? or that they unite us with the 
Church, the body of Christ, so that " as many as 

♦ I John V. II, 12. t S. John xx. 2. 
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have been baptized into Christ have put on 
Christ," * and ** the Bread which we break is the 
communion of the body of Christ ; for we being 
many are one bread and one body, because we are 
all partakers of that one Bread " ? t What is it 
but to say " Their object is to put us into Christ, 
and to put Christ into us " ? remembering that there 
. the term ** Christ " does not mean the Lord Jesus 
. personally apart from His people, but that fellow- 
ship in Him which His spirit animates, that fellow- 
ship which is not only with the Saints, but with 
the Father and the Son. i So may we dwell in Him 
and He in us, as the branches abide in the Vine, 
and the Vine in the branches. 

Having said so much about the position of the 
Sacraments in the Christian system, I shall now 
examine their nature. 

The first point I make is that the outward and 
visible^ part is essential to a Sacrament. The in- 
Thc ward and invisible grace represented by 

^eSao.^ the outward sign is the great object of the 
raments. Sacrament, that without which it would 
have comparatively no value. But tAe outward 
is the Sacrament itself. "What meanest thou 
The out- ^y ^^^ word ' Sacrament ? ' " our Church 
ward Catechism asks ; and its answer is, " I 
^ ' mean an outward and visible sign.'* 
That is my first point. 

♦ Gal. iii. 27. t l Cor. x. 16, 17. % \ John i. 3. 
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My second point is that this outward part does 
not represent anything that we already possess, 
anything that we bring to God, but some- ^^j^^ .^^ 
thing that God brings to us ; something ward 
which He has and we have not. We, out P*'*' 
of our own possessions, provide the outward material 
part of the Sacrament ; but it is the sign of an 
inward and spiritual grace that is £'iven to us. 
The rainbow, the sign of God's covenant with 
Noah, was a sign not of Noah's intentions towards 
God, but of God's intentions towards Noah, not of 
anything that Noah and his descendants were to 
do for God, but of a salvation from disaster which 
God would provide for mien. Circumcision, the 
sign of God's covenant with Abraham, was a sign 
not of Abraham's faith, but of the righteousness 
which God imputed to Abraham's faith.* The 
mark which the shepherd stamps upon his sheep 
represents not what the sheep thinks of the shep- 
herd, but what the shepherd thinks of the sheep. 
So, also, the water of Baptism is the sign not of any 
washing that we can do upon ourselves, but of that 
with which God is prepared to cleanse us; and 
the bread and wine in the Lord's Supper are the 
signs of the food that the Lord Jesus is prepared 
to give to us. 

A clear understanding of this point shows the 
mistake of the Anabaptists. They think that 
baptism is a ceremony which a believer ought to 

♦ Rom. iv. II. 
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undergo as an outward and visible sign of his 
The Ana- ^^'^version, a pledge that he has already 
tMiptist's received the grace of which it is a sign. 
°"**"^' If that was the original object of baptism, 
if that is its real meaning now, then I entirely 
agree with them that infant baptism is an absurdity. 
The supposition, which is called the "charitable 
hypothesis," that every baby brought to us by its 
parents is a truly converted believer, or really 
means to do what its sponsors promise for it, 
requires an amount of credulity of which I at least 
am quite incapable. I do not believe, I entirely 
disbelieve, that every baby that I have baptized 
became a penitent believer when I baptized it ; 
a miraculous transformation which is nowhere 
promised, of which there is not. the smallest 
evidence or the least probability. Yet I have 
always declared of every one of them that they 
were "regenerate and grafted into the body of 
Christ's Church," because our Lord Jesus Christ 
expressly instituted baptism* as the means of 
admission among His disciples, and that is into 
the family of God, the Church of Christ. That 
admission we call " regeneration " or " grafting," 
yet without any attempt to pronounce the effect 
that it will have on the personal character of those 
so admitted. 

Also I baptize all infants whom Christian parents 
bring to me for this admission, because I feel that 

* S. Matt, xxviii. 19. 
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none can be too early introduced into the atmo- 
sphere and teaching and influence of the Baptism 
Christian Church; andbecause our Saviour, of infants. 
Christ, did not Himself refuse to receive such, but 
" commanded the children to be brought to Him, 
blamed those that would have kept them from 
Him, . . . embraced them in His arms, laid His 
hands upon them, and blessed them." What He 
did His disciples may well copy, taking into the 
Church (which is His body) little ones such as 
He when on earth took into His arms. 

Perhaps the relation between the outwatd sign 
and the inward grace of the Sacrament is best 
illustrated by the notes which our National Banks 
issue to represent money that they are iihistra- 
prepared to give. The banknote itself tion. 
is only a flimsy piece of paper which the manu- 
factories supply to the Bank. But as soon as its 
stamping has been completed by the Bank officials, 
and the proper officer of the Bank has placed his sig- 
nature upon it, at once it becomes a thing of value ; 
not because any change has passed upon its material, 
but because a promise to pay the money that it 
represents has been attached to it. At once we 
treasure that paper in our purse, not because it is 
a sign of money that we cannot have without it, 
but because it has been issued by the Banks as a 
means of obtaining that money and a pledge to 
assure us of it. It is so certain a means and so 
secure a pledge that we treat it as if it were the very 
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coins that it represents ; we call it money, and 
some thoughtless people can hardly be persuaded 
that it is not money, though if the Bank were to 
fail, or they were to spoil the paper, they would be 
sadly undeceived. 

Now those who refuse to administer the outward 
form of baptism except to those who have already 
received its inward grace are as unreasonable as 
those who would refuse to give a banknote except 
to those who had already received the cash for it 

It is the same with the Sacrament of the Lord's 
Supper. The bread and wine are not signs of a 
Theg^race strength or refreshment which we have 
lJ^?3 already, but means by which we may 
Supper, obtain such. Nor are they themselves 
the grace, nor do they ever become the grace that 
they represent. From first to last, they are only 
signs of that grace, means by which we may 
obtain the grace and pledges to assure us of the 
Theeffcct ^^^^'^y of that grace. Like the bank- 
ofconse- notes, the bread and wine that we use 
oration, jj^ ^j^^ Sacrament are but trifling frag- 
ments in themselves ; but as soon as the Church, 
by her officer, has placed Christ's words upon 
them, at once we treat them with supremest 
reverence — not because we think that any material 
change has passed upon them, but because 
Christ's promise is now attached to them. We 
rely upon His faithfulness to give us with them, 
and give us for them, what He has been pleased 
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to call them ; to come Himself into our open hearts, 
with all the Hfe-giving food and stimulant there is 
in Himj that He may dwell in us, and that we may 
be one with Him in the mystical unio*n of " His 
body, which is the blessed company of all faithful 
people." 

But is the Church authorized to attach Christ's 
promise to these outward, material. things ? Yes, 
as certainly as she is authorized to do what on the 
same night on which He was betrayed He ,j^ 
commanded her to do. For there were reality of 
two parties concerned in what was done ***«8^ce. 
in that upper room — Christ and His disciples ; and 
that Holy Supper cannot be repeated unless He 
repeats what He did then ; unless He gives still 
what He gave then — and that was not merely 
some small portions of their own bread and wine, 
but what He called His Body and His Blood, 
saying : " Take eat ; this is My Body." ..." Drink 
ye all of this, for this is My Blood." 

What could His disciples have supposed Him to 
mean by those words ? When they saw the body 
that had been born of the Virgin Mary ,j^^ 
visibly before them, and saw its hand nature of 
offering them something, they could not ^^ grace, 
have imagined that that something was the body 
that held it out to them. Nor, indeed, could they 
have attempted, without a shudder and without a 
protest, to eat what they believed to be actual 
human flesh, or to drink what they believed to be 



94 The Gospel of Christ 

human blood ; and if what they were that night 
given was not food of that kind, neither can what 
we receive now as a repetition of it be such. 

Then what could they have understood their 
Lord to mean when He said, " This is My Body,'' 
*l This is My Blood " ? They must have understood 
Him to be doing something more than merely 
offering them an instructive representation of what 
His Body and Blood might do for them. His 
* actions and words were too solemn for that ; and 
S« Paul certainly felt that there was more than that 
in the words when he wrote, "The cup of blessing 
which we bless is it not the Communion (literally 
*the partaking') of the blood of Christ? The 
bread which we break is it not the partaking of the 
body of Christ ? " * And was there not something 
else which the words might have meant, and which 
it was most natural for the disciples to think that 
they did mean ? 

Suppose that I am a landlord and I say to a 
farmer who applies to me for a farm, " Take this, 
Illustra- for this is the farm that I give you," what 

Christ's ^^^^ ^® suppose me to mean? It will 
promise, depend upon the surroundings when I 
am speaking to him. If I have driven him out 
into the country and am showing him certain 
fields and fences, with a farm-house, yard, and 
offices, he will take me to mean that that is the 
actual farm that he is to rent from me. If we are 

* I Cor. X. 1 6. 
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in a photographer's shop and I am handing him a 
picture, he knows that I mean only that that 
picture will show him what the farm looks like. 
But if we are in a lawyer's office and I am handing 
him a signed and sealed parchment, he knows that, 
though the parchment is not and does not become 
literally the farm, it is practically that, for it con^ 
veys the farm to him and puts him in possession 
of it. 

Must it not have been in that sense that the 
disciples understood our Lord's words, and in that 
sense that we are to understand them now ? ^j^ 
They would have been shocked by His nature of 
speaking as if what they were to eat was *^® ^^^' 
human flesh and human blood if He had not pre- 
pared them for such language by His discourse aft^r 
the miracle of the loaves and fishes. Then He 
had lifted up their thoughts to feel how infinitely 
inferior is all food that is taken into the body in 
comparison with the higher and more heavenly 
food which the Son of Man would give ; * and when 
He was asked to give them this food, He answered, 
" I am this Bread of Life ; " " My Flesh is meat 
indeed, and My Blood is drink indeed. He that 
eateth Me shall live by Me." He that day on the 
mountain-side took bread ; and when He had given 
thanks He brake it and gave it to the disciples, 
and it became in some mysterious way food for 
thousands. Once again He took bread in the 

♦ S. John vi. 27-64. 
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upper room, and when He had given thanks He 
brake it and gave it to His disciples, saying, " Take 
eat ; this is My Body." Must not that former action 
have come into their memory with the discourse 
that followed it ; and must they not have felt that 
He was then giving them, in some mysterious 
way, the heavenly food which He had called His 
Flesh and His Blood, and without which He had 
said they would have no life in them ? 

Yes, instead of an incredible and repulsive 
miracle which would have only substituted one 
kind of material food for another, the disciples 
must have felt, and we feel with them, that He 
was' offering a gift that was really lifegiving ; that 
He was so giving them Himself to feed upon in 
their hearts, that they would be incorporated into 
Him, making them all one body because all par- 
takers of that one Body. 

Thus the Sacrament of the Lord's Supper con- 
tinues and deepens what the Sacrament of Baptism 
begins — union with the Church which is the Body 
of Christ, and therefore union with Jesus Christ 
Himself and with God the Father through Him, 
and that either to our greater condemnation, or to 
our eternal and infinite benefit. 

There is much more that I should like to say to 
The you about the Sacraments; but I have 

toSStby ^^^^ myself no time except to note one 
Baptism, other feature in them. This is, that there 
is a world of practical instruction in the materials 
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employed in them, familiar and homely as these 
materials are. 

Baptism is only a washing with common water 
in the Name of the Triune God, but it is the picture 
of a washing that is divine, a washing that we are 
commanded to offer to all nations, because "all 
have sinned and come short of the glory of God." * 
And the command to offer it is a pledge that it is 
to be had. Over the entrance door, therefore, of 
the Church of Christ is inscribed an assurance that 
there is within it a fountain opened for sin and for 
all uncleanness, that Christ has a washing for the 
very worst, and indeed the only washing that can 
cleanse the soul. It is a pledge that we may come 
without one plea, but that His Blood was shed for 
us, and that He bids us come for this perfect 
cleansing. And it also represents to us our pro- 
fession, which is that we do take advantage of His 
offer and wash away our sins, not once only but 
continually ; continually drowning, as in baptismal 
waters, all our corrupt affections, and daily rising 
up to an always newer and purer life. 

So also the Sacrament of the Lord's Supper 
suggests the hunger and thirst of the souls that 
perish for lack of the only food that can The 
revive and strengthen them. The bread !?^^^j?^^v 
that is made from the bruised corn that theLord's 
died to produce a harvest, and the wine Supper, 
that is the life-blood of the bruised grapes, these 

♦ Rom. iii. 23. 
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speak of the bruising and death by which the life- 
giving food was bought for our salvation. Thus 
the feast is a holy memorial of the Sacrifice of 
the death of Christ And the strengthening and 
refreshing from bread and wine tell of the ever- 
lasting benefits that come to the souls of men from 
that one all-sufficient Sacrifice. The taking of the 
bread and wine that are offered to us so freely 
reminds us of the freeness of the offer of salvation, 
and it appeals to us to take Him into our very 
hearts that He may be one with us and we with 
Him Who places Himself before us to be our 
spiritual food and sustenance. And our kneeling 
side by side with all His people, eating off the 
same plate, drinking out of the same cup, pictures 
for us the union and fellowship into which we have 
entered, "and truly our fellowship is with the 
Father and with the Son."* Thus the Holy 
Supper is at once a Feast, a Family Feast, a 
Memorial Feast, and a Sacrificial Feast ; and it 
is an anticipation of the great Marriage Supper 
of the Lamb, when the union of Christ with His 
Church shall be consummated, and we shall be 
one with Him and He one with us for ever. 

♦ I S. John i. 3, 



LECTURE IV 

CHURCH TEACHING 

I HAVE been for more than forty years trying 
to explain that the word " disciple " means a 
"learner^" a "scholar," a "pupil." But to Christ the 
this day, whenever I question a candidate Teacher, 
for confirmation, or a class in a school, the answer 
always given to me is " Disciple means a follower." 
I wonder whether any of you will be more successful 
than I have been, and whether you will also try to 
explain that the word translated " Master," which 
we so often find applied in the New Testament to 
our Lord Jesus Christ, means "Teacher." My 
reason for attaching importance to these explana- 
tions is that I want to call attention to one of the^ 
offices which the Son of God came on earth to 
execute, and that is the office of teaching. I want 
also to fasten upon every memory the fact that 
every disciple of His is pledged to be a learner,, 
and that He commissioned His Church to carry 
on His office of teaching to the end of the world, 
promising that He would be always with her. 
I sujppose that there never was an age in which 

99 
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the need for professional teachers was more widely 
Tcaduor >ecognized than it is to-day. We have 
we mnst primary and secondary schools preparing 
^^^*' for colleges and universities. We have 
collies of medicine and surgery, schools of music 
and art; and schools of cookery and agriculture, in 
all of which teachers who have not been trained to 
teach are counted of little value Indeed (as has 
been well said), " God has so made the world that 
we cannot do without teachers. We come into it 
as ignorant as we are helpless, dependent not only 
upon the help of others for food and clothing and 
protection, without which we should have perished 
in our first infancy, but dependent also upon the 
instruction of others for even our most elementary 
knowledge. The most original discoverer that 
ever lived owed the great bulk of his knowledge to 
the teaching of others. And to think of being 
independent of such help is as idle as to think of 
being independent of the air we breathe." Then 
how can it be supposed that no trained teachers 
and no schools of instruction are needed for 
religion ? Is it possible that religion alone of all 
the sciences can be mastered without help from 
those who have studied it ? Nay, is not religion, 
with its supreme importance and its infinite range 
of subjects, the one science which above all others 
needs professional help ? 

Certainly we meet with those who think that 
they are indebted to no human being for their 
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religious opinions, which they say that the Holy 
Spirit has enabled them to draw from the Fallacy of 
Bible without any help from men. A ^^^"^ 
Belfast clergyman told me that a gentle- teachers, 
man called upon him one Saturday morning to 
transact some business, and found his study table 
covered with books and papers. When the busi- 
ness was concluded, the visitor said to him, "I 
suppose you are preparing your sermon for to- 
morrow ? " " Yes," he answered. " Ah," said the 
visitor, " I never do that. I leave myself entirely 
in the hands of God. I believe that the Holy 
Spirit is able to teach me all I need, so I never 
use the help of men. I take the words of Scrip- 
ture as the Holy Spirit teaches me, and I use no 
other help than His." " Indeed," said the clergy- 
man, " then perhaps you will look at the passage 
that I am studying, and tell me what the Holy 
Spirit shows you of its meaning." "With plea- 
sure," said the visitor ; but when he was handed 
the book he asked, " What is this ? " and was told, 
"This is a Greek Testament, and these are the 
words which the inspired Apostle wrote." " Oh," 
he said, " I do not know Greek." " Then," said the 
clergyman, " so far are you from using no human 
help that it seems you cannot understand a single 
verse in the Bible without the help of some man 
who will teach you in English what it means. You 
must never again boast of not using human help." 
The gentleman left him saying that it was a quibble. 



102 The Gospel of Christ 

But you and I know that it was no quibble but 
a simple fact ; for it is impossible for us to do any- 
thing or know anything without help from others. 
If we read at all it is because others have taught 
us. If we read the Hebrew and Greek originals 
of the Bible it is through the help we have received 
from dictionaries and grammars that men have 
written. In any case it is because of the care 
that others have taken and the labours that others 
have spent that the words of the prophets and 
apostles lie before us in a volume which the teach- 
ing that has been always round us makes us 
reverence as containing messages from God. And 
Jiowever original our explanations of the Bible 
5eem to be, they are largely influenced by the 
teaching received in youth. How else can we 
account for the fact that children of Protestant 
parents take such different views of the Bible 
language from those taken by Roman Catholics ? 
and, indeed, that we all accept so easily the very 
different views of the religious denominations in 
which we have been brought up ? 

Human teaching, then, we must have, and most 
thankful we ought to be for the necessity. For so 
The fel- ^^^ unchristian and inhuman solitariness 
lowshipof becomes impossible which would ignore 
earning:, ^j^^ fellowship of our common humanity, 
and the infinitely higher fellowship which Christians 
have in Christ. In Him we are members one of 
another, and none of us can say to another " I 
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have no need of you." And if we have anjrthing 
of the mind that was in Christ Jesus we ought to 
rejoice in the thought that we do not stand alone ; 
that we owe something to those who have gone 
before us^ and those who are round about us ; and 
that others owe something also to us. For even 
the weakest and most ignorant have something to 
contribute, the richest and wisest have something 
to receive of what is needed to build up the fuU 
stature of the Christ, the perfect man that is to be, 
the full development of the image and likeness 
of God. 

Then is it not exactly what we ought to have 
expected that the great Teacher of that knowledge 
which is eternal life not only taught while ^ht 
He was on earth, but also before He left Divine 
founded a great College of religious in- *^' 
struction, whose mission is to make all the nations 
scholars, and teach them to observe all that He 
has commanded ? 

We know what we should think of a student in 
any other science who put out his theories without 
any regard to the teaching of all who had been 
before him. We know what we should think of 
a man who, when he had been given the privilege 
of free education in the greatest and best of his 
country's schools, refused to make use of the privi- 
lege, preferring irregular and occasional lessons 
from untrained teachers as more likely to be cor- 
rect than the lectures of the school professors. 
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Then what are we to think of those who set a low 
value upon the teaching of the Church of Jesus, 
and refuse to sit at the feet of its professors ; those 
who, instead of adhering steadfastly to the teach- 
ing and fellowship of the apostles, choose for them- 
selves untrained teachers and a new fellowship ? 

But I may be asked, " What is this College and 
what is its teaching ? There are hundreds of rival 
What companies all calling themselves Churches, 
C^e^e ^^^ almost all of them of the company 
teaching? of the baptized, and they protest against 
each other and contradict each other's views. 
What right have you to select one of them, and to 
say that is the true school of Jesus, and that the 
true teaching of the religion of Jesus Christ to the 
exclusion of others ? " 

It is a very natural question, raising what is 
thought to be a very formidable difficulty; but 
it is only a difficulty and only formidable because 
it contains the fallacy known as the suggestion of 
what is false. It is certainly quite true that there 
are hundreds of Christian sects, and that they all 
differ in their teaching, and many of them enter- 
tain very unfriendly views towards the others. 
But it is not true to say that they differ about the 
Christian religion. As to that, they are all prac- 
tically at one, so that the whole School of the 
Church of Christ, in spite of its many incon- 
sistencies and divisions, teaches only one faith, 
one religion. 
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Remember what our own Church Catechism 
says about this. Of the three duties involved by 
admission to the Church, the second is ^^^ 
declared to be, " That I should believe Apostles' 
all— ^// the articles of the Christian faith." ^^*^- 
And when the demand comes that we rehearse 
these articles, we find that they are the articles of 
what we know as the Apostles* Creed. Do any 
of the Christian sects deny any of those articles ? 
No ; they differ as to the relative importance of 
some of them, and as to the meaning of others ; 
and they differ as to matters connected with 
Church ritual or Church government, the power 
and authority of the Bishop of Rome, the value of 
ecclesiastical pardons or censures, and the number 
and nature of the sacraments. They differ about 
the object, nature, and duration of future punish- 
ment, the invocation of saints, and other matters. 
But, except for the vagaries from time to time of 
a few self-opinionated individuals starting some 
forgotten heresy as a new theology, which will in 
a few years be again forgotten, to be again revived, 
it is historical fact that the whole company of the 
baptized has with one voice proclaimed the Chris- 
tian religion to be what the Apostles* Creed says 
it is. 

I emphasize this with you, because the advo- 
cates of the Church of Rome continually assert, 
and many Protestants agree with them, that we 
are teaching a different religion from theirs. If 
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this is granted, the Roman advocate triumphantly 
-rijg proves, first, that Jesus Christ and His 

Church Apostles taught only one religion ; and 
one secondly, that the Church of Rome re- 

rel^on. ceived that religion from them« Then they, 
ask, Where and from whom did Protestants get the 
other religion which they are teaching? was it 
from Henry VIH. or from Martin Luther ? Their 
argument is destroyed by the answer that the 
religion which we teach is the very religion which 
they themselves r.eceived from Jesus Christ. Our 
charge against the Church of Rome is not that she 
teaches a different religion from ours, but that she 
from time to time makes additions to that religion 
so serious, that the general character is very 
different from what the Apostles delivered to them, 
and what she herself for many centuries taught. 

That I say as a bye-word, for I am concerned 
with a larger controversy than that with the 
Church of Rome, when I assert that during the 
first centuries the substance of the present Apostles' 
Creed was universally accepted as a correct sum- 
mary of the Christian religion. And either in that 
form, or in the more elaborately defined creeds of 
the Councils of Nicaea and Constantinople, it is 
still so accepted by the whole Christian Church. 
This, therefore, is the teaching of the School which 
the Lord Jesus founded and endowed, and with 
which He has promised to be present until the end 
of the world. 
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You can see yourselves that the Royal Charter 
with which He endowed this School binds this 
upon all its scholars. For the form that j^^^^^f^ 
He appointed for admission to it was for this 
baptism " in the Name of the Father, and ***<^^8^- 
of the Son, and of the Holy Ghost." * The offer 
of this admission involved explanation to the 
candidates of what He meant by dedicating them 
to the Father, the Son, and the Holy Ghost under 
one triune Name. In that explanation there must 
necessarily have been three paragraphs, which in- 
evitably grew into the three paragraphs of the 
Apostles' Creed; and which we in our Catechism 
explain to be belief in God the Father, Who has 
made us and all the universe ; belief in God the 
Son, Who has redeemed us and all mankind ; and 
belief in God the Holy Ghost, Who is sanctifying 
us and all the elect people of God — that is, the 
whole. Church. 

To this teaching our Anglican Communion is so 
loyal that she describes it as containing all the 
articles of the Christian faith. It is all Loyalty 
that she requires at Baptism, or at the of the 
Confirmation of the baptized. And commu^ 
though she asks those who join with us nion. 
in the Communion Feast to repeat with us the 
fuller definitions of the Nicene Creed, all she 
requires from the sick and dying as their con- 
fession of faith is this Apostles* Creed, because 

* S. Matt, xxviii. 19. 
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she is satisfied that it contains in simple words 
and in proper proportion a sufficient summary of 
what our Lord commanded His Church to teach. 

If so, none of its articles can be rejected or 
neglected without loss. What S. James said of 

Dis- ^^^ ^^^ ^^ ^^^^ ^^^^ ^^ ^^^ creed. " Who- 
loyaltyto soever shall keep the whole law except 
thcCreed. ^^^^^ ^ie stumble in one point, he is 

guilty of all. For He that said, ' Do not commit 
adultery,' said also, 'Do not kill/ Now if thou 
dost not commit adultery but kiUest, thou art 
become a transgressor of the law," * So also, if 
we accept the whole Christian Creed except that 
we reject one of its articles, then we have denied 
the faith ; we have rejected what our Lord com- 
manded His disciples to teach. 

Think very seriously of this, for there are many 
Protestants who think it quite enough to accept 
the paragraph that defines the nature and work 
of our Lord Jesus Christ, but look suspiciously 
upon those persons who assert also their belief in 
the Holy Catholic Church. There are thousands 
who have expatiated so largely upon the sovereign 
rights of God our Creator, that they have lost sight 
of His Fatherhood, and deny His love for all that 
He has created. There are thousands who profess 
to believe the Creed because they are satisfied that 
every article in it can be proved from Scripture, 
and who say that nothing is to be required of any 

* S. Jas. ii. 10, II. 
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person to be believed unless it can be so proved, 
yet they loudly condemn those who differ from 
them on points of ritual, or Church government, 
or about inspiration of Scripture, or future punish- 
ment, none of which have been defined in Scripture, 

Do not copy them in that. Dismiss the preju- 
dices which make you think that it is not enough 
for others to believe what the Church of Christ 
believes, unless they also disbelieve what you or 
your forefathers, or your friends disbelieve. Rid 
yourselves of the notion that it is impossible that 
you and your forefathers can have been mistaken ; 
or that it is possible for any number of human 
minds to grasp all the thoughts of the infinite God. 
No, truly (as I have said already), God's revela- 
tion is too large and full to be all taken in from 
any one point of view. And they think unworthily 
of it and lose much of it, whoever they are, who 
content themselves with what they see from their 
own standpoint, and refuse to learn anything from' 
those who look at it from other positions. 

But remember that I am not saying this in 
order to weaken your hold upon what God has 
already taught you. It is not the truth comprc- 
but the completeness of your opinions hensive- 
that I would have you doubt. Strong con- the 
victions about matters of doctrine are quite Church, 
reconcilable with unwillingness to condemn those 
whom God has not condemned, and with refusal 
to forbid those who are not following the Master 
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exactly as we follow Him, nor learning from Him 
exactly the same lessons that we learn. 

Think candidly and carefully of the infinite 
largeness of the Gospel of Christ, and I am sure 
The value that instead of being disappointed at the 
pr^S- discovery that you have not a monopoly 
siveness. of truth for yourself, you will come to 
thank God that our branch of the Catholic Church 
is not so narrow that it contains only those of one 
kind of temperament, one kind of opinion or taste. 
You will thank God that those who look at the 
teaching of Jesus Christ from one point of view 
find themselves compelled to act in union with 
those who look at it from other points. For this 
has been from the beginning the safe-guard of the 
faith, enabling the Church to keep her equilibrium 
through all the storms of popular feeling, and all 
the warring of action and reaction in religious 
movements. 

The history of our English Communion furnishes 
many illustrations of this. When a flood of infi- 
High delity burst upon the country after the 
LovT** action and reaction of the Puritans* hard- 
Church, ness and the Royalists' looseness, the 
^ad logicians, representatives of what we now 
Church, call the Broad Church party, defeated 
by sheer argument the writings of those who 
scoffed at Christianity and denied even the exist- 
ence of God, or at least His interference in human 
affairs. But the complete success of Stillingfleet, 
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Cudworth, Paley, and Butler created an exag- 
gerated estimate of the value of logic, and spread 
impressions that intellect is everything in religion ; 
and that sudden conversions, religious joy, and 
personal love for God are the mere pretences of 
hypocrites, or the fancies of brainless enthusiasts. 
Against this both reason and conscience rebelled, 
and the Wesleys and Whitfield, Venn, Leigh, 
Richmond, Simeon, and Bickersteth in their turn 
threw scorn upon mere intellectual religion, and 
made religious emotion the one supreme test of 
piety. Then when this new movement led to the 
Methodist schism that separated from the Church, 
to their own loss and ours, so many warm-hearted 
servants of God ; and when terrible exaggerations 
of Calvin's teaching of predestination, man's de- 
pravity, and the worthlessness of mere morality 
were preached, it needed the rise of Pusey, and 
Keble, and Williams, and Newman, and Rose, to 
restore the balance by claiming reverence for the 
Holy Catholic Church, as the Body of Christ and 
the Holy Spirit's agent for the sanctification of the 
people of God, 

No doubt there were leaders in all these move- 
ments who ran into disastrous extremes. But 
they only proved that no movement can Advan- 
be allowed unchecked licence ; for it is S^SvS- 
possible for Broad Churchism to develop tages. 
into a rationalism that sees no value in the dying 
of the Lord Jesus ; possible for Low Churchism 
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to -develop into an individualism which would 
dissolve the Church into vapour, and while crying, 
" Spirit, Spirit," would break down all the bridges 
by which the Spirit would come to us ; possible 
also for High Churchism to develop into a super- 
stition that would add new articles to the faith, 
require the surrender of all private judgment upon 
matters of faith or conduct, and would place created 
mediators between the human soul and the one Me- 
diator between God and man, the Man Christ Jesus. 
But these excesses only prove the necessity for 
retaining all three of these schools of thought 
within one communion, because separation would 
be disastrous — disastrous for themselves as allow- 
ing them to run into those extremes, and disastrous 
to those who are left because it would deprive them 
of one view of the truth of God. No school does 
as much as the Broad Church to teach the Father- 
hood of God, that His mercy is over all His works, 
and that He has made all things and hates nothing 
that He has made. No religious party has done 
as much as the Evangelical, or Low Church party, 
to insist upon the necessity in every individual 
case of personal trust in Jesus Christ, and upon 
the absolute freeness of pardon and acceptance 
with God. And none has done as much as the 
High Church party to teach the supernatural 
value of the Church, which the Son of God has 
built, which the Holy Ghost governs and sanctifies, 
and into which the Sacraments incorporate us. 
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So when you hear any congregations or members 
of the Church called High Church, Low Church, 
or Broad Church, do not at once conclude that 
they practise or believe the extravagances to which 
their school has tendencies. Do not treat the 
opinions or ceremonies to which you are unaccus- 
tomed or which you dislike, as being on that 
account poisonous to the faith. Or if you do, 
remember that poisons wisely administered are 
such valuable drugs, that when your constitution 
is run down you will often be given arsenic or 
strychnine as a tonic. When your theological 
constitution has fallen below "par," a judicious 
application of High Churchism may restore the 
balance. When religious enthusiasm is in danger 
of carrying you beyond bounds, the fixed rules of 
High Churchism, or the sober conclusions of Broad 
Churchism, may enable your earnestness to act in 
safe channels. And when orthodoxy and cere- 
monialism are taking the place of religious fervour^ 
Evangelical preaching of the necessity for con- 
version and personal love for the Redeemer may 
kindle warmth again. 

Let no one, then, frighten you by calling you 
names, or keep you from giving the right hand 
of fellowship to those who belong to schools of 
religious thought different from that in which you 
have yourself been trained. For my own part, 
though I am quite sure that I have many un- 
reasonable prejudices and inherited dislikes to 

H 
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restrain just as others have, yet I should like to feel 
that I may call myself a Broad Evangelical High 
Churchman, and to learn more of what each of 
those schools teaches, in order that my knowledge 
of God and of His will may become more developed 
and better proportioned. 

I appeal, then, for thorough loyalty to the 
Church into which God's own providence has 
Loyalty admitted us. And if ever days of dark- 
to the ness come and days of doubt, when you 
Church, discover imperfections in your present 
Church surroundings, and in consequence of these 
feel tempted to leave her for some other com- 
munion, I appeal to you to consider long and 
earnestly your answer to the question, " To whom 
will you go ? " Think carefully whether there is 
any other branch of the Church of Christ in which 
you will have more security for sound doctrine, 
easier access to the Scriptures which are acknow- 
ledged on all hands to be authoritative tests of 
doctrine, or more certain access to the Sacraments 
^hich the Lord ordained to be means of grace. 
For remember that, as separating yourself from 
the family in which],God placed you at your birth, 
would be a sin, unless remaining in it would 
prevent you from knowing God or obeying God, 
so also separating yourself from the larger family 
into which He has also placed you must not be 
treated as a matter of mere liking but of stem 
duty. It must never be made for the sake of 
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more attractive preaching or ritual, or to gain 
fellow-worshippers more like-minded with yourself. 
Nothing can justify so serious a change except 
" a reasonable belief founded on sufficient evidence, 
that you will be obeying God more loyally by 
changing than by remaining, because so you will 
have better access to His Holy Word and to the 
sacraments which Christ Himself ordained for the 
spiritual benefit of His people." 

Can that be found anywhere ? Better access to 
the- Sacraments than here where Baptism is ad- 
ministered freely to all who are brought to us for 
it whether infant or adult, and where the Lord's 
Supper is administered in both kinds on the 
sole condition of ceasing from malice and vice? 
More encouragement to study God's Word than 
here where all our worship is saturated with 
Scripture, and regular methodical reading of it 
from cover to cover is given always? A fuller 
declaration of the faith delivered to the saints than 
here where every morning and every evening 
throughout the year the ancient summary of that 
faith is recited, and the old, old custom of the 
Christian seasons preserved, so that all the articles 
of the faith are presented to us in their regular 
order ? 

If I say this to those who are tempted to change ' 
one communion for another, what am I to say to 
those who sit loose to all communions, as if there 
were no Christian fellowship, no brotherhood for 



xi6 The Gpspcl of Christ 

us to cherish ? Street placards advertise the preach- 
ing of the Gospel by a reformed pugilist, a gipsy, a 
precocious boy, or some stranger whose only cre- 
dentials are that he has not long cared for religion, 
and that he has never studied it At once crowds 
of Church people, Presbyterians, and Methodists 
crowd the hall, and listen with a reverence that 
would be ludicrous if it were not so sadly disastrous. 
What are we to say to these? What but copy 
the wondering exclamation of S. Paul, " O foolish 
Galatians, who hath bewitched you, that ye should 
not obey the truth, before whose eyes Jesus Christ 
hath been evidently set forth, crucified among 
you?"* What can it be but witchcraft, the 
working of some subtle spell by the great En- 
chanter, who by the promise of a more sensational 
salvation, entices the shallow hearted to substitute 
a sudden leap for the race that has to be run with 
patience, a confident assurance of a past conver- 
sion that can never be undone, for a continuing 
trust in the unceasing love and care of Him who 
died for us ? 

It is useless to offer argument to those who 
are so deaf to argument, though Scripture and 
reason both condemn them ; we can but pray for 
them that their eyes may be opened to see the 
exceeding beauty of the full Gospel which the 
Church proclaims. 

So far I have been treating of the general 

♦ Gal. iil I. 
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features of our Prayer-book and showing you from 
these its harmony with the Gospel of Christ. I 
am afraid my work would seem incom- Theper- 
plete if I did not take special instances pu^on" 
of Gospel teaching. Yet I cannot at the of religion 
close of my last lecture do more than pi^^^. 
single out one of the many lessons of book, 
the Prayer-book and examine it in detail. The 
one I take is its answer to the old, old question, 
" What must I do to be saved ? " What must we 
bring to God to win salvation from Him ? 

What does the Prayer-book say of this ? Well, 
the book contains two manuals— one a Manual of 
Worship and Orders, having arrangements for 
Morning and Evening Prayer, for the adminis- 
tration of the sacraments and for the Ordination 
and Consecration of Bishops, Priests, and Deacons ; 
and the other a Manual of Instruction — the Church 
Catechism. 

I take first the Manual of Worship, for though 

its object is worship, not instruction, there must 
be instruction about coming to God in ^ 
the forms and words in which the Prayer- Church 
book tells us to come to Him in public Services, 
worship. 

The Exhortation which is the preface to our 
Morning and Evening Prayer shows us that what 
is meant by coming to God is not a mere move- 
ment of the body, but speaking from the heart to 
Him as to One who listens. This, although God is 
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everywhere present and therefore not far from any 
of us, is called ** drawing near to the throne of the 
heavenly grace." And we are urged to make it 
with humble and earnest reverence, because of the 
sins that we have sinned against Him. Yes, we 
have sinned so often, so deeply, so inexcusably that 
we cannot but shrink from a close approach to the 
great and holy God, at least while our sins are 
recent, or until we have made some amends for 
them, some improvement in regard to them, or 
given some proof that we mean never to sin so 
again. But the Prayer-book bids us all — ^all who 
are within hearing — come at once, and come really 
to the throne with frank acknowledgment of what 
we have done and left undone. It makes no differ- 
ence whether our sinning has been gross or refined, 
secret or notorious, whether it has been long con- 
tinued or only occasional, whether we have been 
exposed to exceptional temptations, or have sinned 
against light and knowledge. Vast as are the 
differences between the degrees of guilt in a mixed 
congregation of rich and poor, young and old, the 
Prayer-book makes no distinction in this respect ; 
all have sinned and sinned inexcusably. All are 
summoned to the throne of Almighty God with 
the sad confession, " We have erred, and strayed 
from Thy ways like lost sheep. We have followed 
too much the devices and desires of our own hearts : 
We have offended against Thy holy laws. We 
have left undone those things which we ought to 
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have done ; And we have done those things which 
we ought not to have done; And there is no 
health in us." 

What authority has the Prayer-book for this 
demand that we should make this unqualified con* 
fession to Almighty God ? The knowledge that 
He is our Maker, Who has the right to know how 
we have been behaving, and the right to have the 
obedience of those He has made, and their acknow- 
ledgment of the guilt of their disobedience. And 
what authority has the Prayer-book for its con- 
fidence that it will be safe for us to acknowledge 
this to the Almighty ; that He will listen pitifully 
to us 5 will forgive even the most sinful, and restore 
the spiritual health of even the most corrupt ? The 
knowledge that Almighty God is our Father ; for 
He who has given us the right to call Him so will 
not be found unfaithful to the Name, or less ready 
than earthly fathers to grant loving forgiveness on 
His children's humble and sorrowful confession. 
Yes, but only if His forgiveness is asked for as a 
beginning, not an ending. For if we desire pardon 
only that having it we may dismiss all qualms of 
conscience, and go back with an easy mind to our 
usual occupations and amusements, as if we have 
now nothing to be sorry for or frightened about, 
then we shall be refused pardon. But if we desire 
perfect reconciliation with God in order that we 
may express our gratitude and adoration freely to 
Him in worship ; may learn from Him ; may tell 
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Him our troubles and receive from Him the train- 
ing that will enable us to lead henceforward " a 
godly, righteous, and sober life to the glory of His 
holy Name," then our knowledge of the fatherly 
heart in God, His fatherly interest in His children's 
happiness and in the honour of the family name, 
persuades us that He will be most ready to listen, 
most glad to forgive His repenting children. 

But the Prayer-book gives additional cause to 
believe this, because the Creed of Christendom goes 
on to tell that Almighty God is not only the Father 
of the universe and our Father, but also the Father 
of our Lord Jesus Christ, whose life and death 
prove the intensity of His desire that the wicked 
should not die, but that they should turn from 
their wickedness and live ; and Whose Church has 
an order of Ministers created to declare this. So 
over the kneeling penitents the fully commissioned 
officer of the Church of Christ as a Royal herald 
proclaims the great announcement: — "He par- 
doneth and absolveth all them that truly repent, 
and unfeignedly believe His holy Gospel." 

The demand for this acknowledgment of sin and 
the assurance of this forgiveness of sin are expressed 
even more emphatically in the Communion Office, 
because there we are invited not only to speak to 
God, but to feast at His holy Table, and so to feed 
on the flesh of His dear Son, that we may become 
one with Him and He with us. Then we are 
expected to be more than usually careful in 
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self-examination, more than usually earnest in our 
acknowledgment of sin and lamentation for it, 
because we feel in the closer consciousness of His 
Holy Presence how miserable, how . intolerable a 
thing is sin, and how desperate our need for free 
forgiveness, we being so powerless to wipe out one 
transgression, or to improve one failing without 
Him. There also the ground for confidence in His 
fatherly welcome and forgiveness is more fully 
given, by the repetition of the comforting words of 
our Lord Jesus Christ and His Apostles, as well as 
by the divinely appointed memorial of the perfect 
Sacrifice by which He has made full and sufficient 
satisfaction for the sins of the whole world. In 
full assurance of acceptance therefore, we, who 
have confessed ourselves full of sin, are called to 
lift up our hearts and join the triumph of the 
skies ; adoring the great and glorious God in 
company with angels and archangels and all the 
heavenly host, and are admitted to His heavenly 
Table to feed on most precious food that will 
even make us one with God in the Body of the 
Christ 

We see, then, that if any of us want to know 
how we are to come to God for salvation from our 
sins, our Manual of Church Worship teaches us 
how we are to come in all stages of such approach, 
from the first trembling movement of a frightened 
soul longing for acceptance, on to the confiding 
expression of thanks and praise in Church worship ; 
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and on, still on, to the closest possible approach of 
a finite soul to the infinite God. 

When we turn from the Church Services to the 
Church Catechism, we are at once impressed with 
Onr the very significant fact that, while the 

^^ Manual of Church Worship bases its 
chism. instruction upon the Gospel message, the 
Manual of Private Instruction bases its teaching 
upon our Church position. This is a striking proof 
of the perfect harmony between the Church and 
the Gospel, between personal religion and sacra- 
mental grace. The Church exalts the Gospel 
and the Gospel exalts the Church; because the 
Body of Christ is made up of individual souls, and 
the individual souls live in the life of the Body, 
which is the life there is in the Son of God Whose 
Body we are. The Manual of Worship explains 
how we are to come to God, and the Manual of 
Instruction explains how we are to live with God 
and serve God. 

For the Catechism is really a very simple 
explanation of (i) What the Christian is ; (2) What 
the Christian ought to do ; and (3) How alone the 
Christian can succeed in doing this. In explain- 
ing what he is the Catechism, which is intended for 
Christians of all sorts of characters, cannot describe 
him by his character, for that it does not know ; 
but it describes him by the position which his 
baptism has given him by admitting him into the 
Church, which is the Body of Christ, the Family of 
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God, and the present phase on earth *of the kingdom 
of heaven. It goes on to show that this position 
demands of him that he shall reject all allegiance 
to the rivals of Christ who are the enemies of God 
and heaven; that he shall accept the message 
which Jesus Christ commanded His Church to 
teach ; and that believing this he shall take Christ 
for his Master and obey all the commands of God. 
That is, as I tried to show in my second lecture, 
neither more nor less than trusting himself to Jesus 
Christ for the holiness which is His salvation. 
Then taking up once more this life of trust, this 
service of God, the Catechism goes on to show 
how alone the Christian may hope to accomplish 
this. By himself, in his own strength, it will be 
impossible ; he cannot keep the commandments of 
God or serve Him "without His special grace, 
which he must learn at all times to call for by 
diligent prayer." 

This is the only lesson of the Catechism of 
which I have now time to speak. And what I 
have to say of it is all involved in its use of the 
word "special." 

You know the difference between ordinary and 
express trains. They are both of them marked 
in the railway company's programmes as arranged 
for the general public, and they differ only in that 
the express trains have exceptional regulations for 
speed and sometimes for cost. But special trains 
are run for exceptional people, or for an emergency 
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which none of the regular trains would meet. To 
obtain such a special train you must make a 
special personal appeal to the company, asking 
them to go outside their general arrangements and 
give you a special engine and train for yourself or 
for your party. The Catechism, by making use of 
this word " special," teaches us that we must not 
rely upon the regular Church arrangements, or 
upon any or all the influences for good that are 
acting upon us or round about us. We must have 
an exceptional movement upon our own souls, 
adapted especially to their exceptional need by a 
special arrangement of the God of all grace. This, 
you see, involves a conscious personal approach to 
God for ourselves, direct personal appeal to Him 
from us ; and also direct personal action of God 
Himself upon our souls. That means that not 
any messenger, nor angel nor gift, but God Him- 
self is to be our salvation. This makes the 
Christian life, which is the service of God, a very 
holy thing. It makes it a thing that we cannot 
have without coming ourselves into personal touch 
with God : and if we have so come, it means that 
God Himself is acting upon our affections, upon 
our desires, upon our wills. And if God does 
vouchsafe to do this great thing for us, if He Who 
dwells in the high and lofty place and inhabits 
eternity comes down and dwells in the lowly and 
contrite heart to lift it out of its depths, to purify 
it from its iniquity, to put Divine strength into its 
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weak desires and raise its affections from earth tp 
heaven, how hopefully, yet with what awful rever- 
ence, should we undertake the great task that is 
laid before us, "working out our salvation with 
fear and trembling, because it is God that worketh 
in us, both to will and to do after His good 
pleasure." * 

This seems to me to be the supreme and central 
lesson of the Church Catechism, and it proves that 
when it goes on to speak of the sacraments as the 
ordained means of grace, it does not mean that 
they have grace in themselves, or that we should 
think of them (as the woman with the issue of 
blood thought of the Saviour's garments) as con- 
taining virtue which may be drawn from them, 
without any personal action (perhaps without even 
the knowledge) of Him to Whom they belong. 
Whatever grace we draw into our souls through 
His sacraments is drawn from Him, and is His own 
personal gift to us, for which we are to pray to 
Him and thank Him— Him Himself. The Church 
Services teach the same. For when we are aisked 
to baptize a child of Christian parents, our Bap- 
tismal office teaches us to apply to God personally 
for leave to do this ; and when we discover His 
approval from His Word, it bids us thank our 
most merciful Father for His gracious reception 
and incorporation of the child into His holy 
Church. So also we are taught in the Communion 

* Phil. ii. 12, 13. 
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Office that it is to the Lord God that our hearts 
are to be lifted up ; for it is He Who will vouchsafe 
to feed us ; and it is on Jesus Christ Himself that 
we are charged to feed in our hearts, because He 
has given Himself "to be our spiritual food and 
sustenance in that holy Sacrament" 

So here, again, we find perfect harmony between 
our Manuals of Church Worship and of private 
Instruction. And I appeal to your own judgment 
whether these are not more worthy of reverent 
acceptance than the hastily compiled theories com- 
mended to you by new-born societies, or amateur 
teachers. 

Accept, then, our teaching, but not as if you 
believed it to be infallible. Of all the teachers of 
all the sciences in the world, the teachers of the 
Church of Rome are the only ones who make that 
demand upon you ; a demand for which they can 
show no analogy in nature, and no support in the 
Creeds of the Church or in Scripture; and which 
the very teachers whom they proclaim as infallible 
have themselves disproved by their contradictions* 
No, we do not ask you to treat our teaching, or 
even that of our Church, as infallible ; but we ask 
you to accept it until you have fully examined it 
and found it to be mistaken : to accept the teach- 
ing of the teachers whom the Church has trained 
and certificated in preference to untrained teachers 
whom none certificate. 

For you must remember what I showed you at 
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the beginning of this lecture ; that there is no 
question whether we shall or shall not have teachers. 
Whether we like it or not, whether we think it or 
not, some teachers of some kind we always have 
had, and always shall have. Teaching has been 
round about us always like the air we breathe; 
and all our notions about religion (as about 
all other things) are largely influenced by that 
teaching. Our only choice is as to which of all 
the surrounding teachings we shall submit our- 
selves. 

And I call upon you to say whether the Church 
of which you have already been made members — 
the Church that shows so plainly the way to God, 
exalts God Himself as the only source of spiritual 
life, and gives such free access to His sacraments 
and to the study of His written word — does not 
deserve the acceptance that I claim for it. The 
Church of Ireland has had no other beginning 
than that in the upper room at Jerusalem, and 
on the mountain in Galilee. Nor has she through 
all the strange vicissitudes of her history ever 
separated herself from the other branches of 
the Catholic Church, or excommunicated any 
of the baptized except for vice or malice. Her 
officers are the accredited " ambassadors of Christ, 
as though God did beseech you by them."* 
Be loyal to her yourselves; and use all your 
influence to make others — and especially those 

* 2 Cor. V. 20, 
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entrusted to your care — loyal to her also, pro- 
moting steadfast adherence to ''the faith once for* 
all delivered to the saints/'* and to the Church, 
which is the Body of Christ. 

• S. Jude 3. 



THE END 
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